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TRANSLATION

OF
VARIOUS INSCRIPTIONS FOUND AMONG

THE

RUINS OF VIJAYANAGAR.

By E. C. RAVENSHAW, Esa.

Bengal Civil Service.

WITH PRELIMINARY OBSERVATIONS,
By H. H. WILSON, Esea.

Late Secretary of the Asiatic Society.

Tue history of Vijayanagar is a subject of considerable interest in the

annals of India, as the last barrier that was opposed to Muhammedan
invasions, and that preserved the southern part of the Peninsula from foreign

rule until a very modern period.

The history of this State enjoys, consequently, the advantage of receiv-

ing frequent illustration from Muhammedan authors, and some even from
Christian writers, as it survived about half a century the arrival of the
Portuguese in India. Reliques of its importance exist also in the Peninsula
in great numbers, not only in the remains of the capital, and towns, and
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2 TRANSLATION OF INSCRIPTIONS

temples, founded by its rulers, or their chief officers, but in innumerable
inscriptions recording grants and endowments by the same, and specifying
the names and dates of the ruling prince, with occasional genealogical
details. It has a still further advantage in the existence of individuals
descended from the royal family at the period of its subversion, and who
preserve the memory of their ancestry, if not the hope of recolvering the
dignity which their predecessors enjoyed.

The documents now presented to the Society, by Mr. RAvENsHAW, relate
to the Vijayanagar principality, and consist of copies .and translations of
fifteen inscriptions, and a pedigree of the kings of Vijayanagar, presented to
him by the GG of the family, whose duty it is to keep the Book of the Chro-
nicles. I purpose to offer to the Society some observations on these papers.

The city of Vijayanagar was situated on the south side of the river .
Tungabhadra, (Toombuddra). On the north was the suburb of Anagunds,
" the Elephant city, which is still a town of some size, and gives its name to
both the ancient and modern towns : they are also called Alpaltan. Of the
city of Vijayanagar the only remains are the ruins of innumerable temples
interspersed with jungle, and tenanted by baboons. The principal temples
are to the west of the road along the bank of the river. One of them
dedicated to ViTALA, a form of VisHNu, is said to be equal in its architectural
details to any thing to be seen at Ellora. The roof is formed of immense
slabs of granite, supported by columns of the same material richly carved,
between 20 and 30 feet high, and of a single block. Another temple
approached by a long, broad and colonnaded street is that of Pampapati
Virapéksha, which is kept in repair by the British Government. Other
remarkable buildings of this class are the temples of ViraBHADRA, and of
GaNEsa ; near the latter of which is a statue of NarasiNnga, 30 feet high.
There are also the remains of the Raja’s palace and elephant stables, and
the granite piles of a bridge over the Tungabhadra,
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Vijayanagar was known to the first travellers in India as Bisnagar,
and the kingdom of NARSINGA, the name of one of the sovereigns, (Narasinha,)
being erroneously given to the country. Opoarpo BarBEssa, who published
an account of his travels and a summary description of India in 1516, calls
the king of Narsinha, RasYsENA, mistaking titles for a name. He describes
the city as of great extent, highly populous, and the seat of an active and
valuable commerce, especially in the diamonds of the country*, pearls irom
the Persian Gulf, rubies from Pegu, silks and brocades from Chira and
Alexandria, and broad cloths from the latter ; quicksilver and cinnabar,
opium, sandal, aloes, camphor from various quarters, musk and pepper
from Malabar. The king, he adds, maintains about 900 elephants, 200 of
which are.always ready for war, as well as a force of 20,000 cavalry and an
immense host of infantry ; Vijayanagar being in constant hostility with the
kings of Dakhkan, the Muhammedan prince of Bijapur and the west, and
the Hindu sovereign of Orissa. The palaces of the king and his courtiers,
and the numerous temples are said to be stately buildings of stone, but the
greater part of the population resided in hovels of mud and straw. The
provinces forming the kingdom of Nirsinua are called by BarBEssa, Tuliman
( Tuluva), Canarini (Canara) Cormandel, and two others of which the name
or names T'renlique are evident errors of transcription: the provinces were
probably Telingana and Dravira—so that in the coml:;lencement of the 16th
century, the kingdom comprised the whole of the Peninsyla south of the
Krishna, inclusive of the Portuguese possessions and the petty principalities
of Malabar.

There are various traditions current in the Dakhan respecting the
foundation of the kingdom of Vijayanagar. According to one account, the
celebrated scholar and statesman MApHAVA, surnamed VIDYARANYA, implying

* Probably of the Rourcorda mines, situated about 30 miles east of Vijayanagar, or north
of the Kistna ;—See TAVERNIER’S account of them. R.
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his belonging to an order of Gosains, instituted by SANKARACHELRYA,
was directed by the goddess BuuvaNEswARf to the discovery of a hidden
treasure with which: he built the city of Vidyanagara, ar city of Learning,
afterwards changed to Vijayanagara, or city of Victory. He reigned over
it himself, and left the sovereignty to a family of the Kurma or Kuruba, or
shepherd race. Another statement describes him as founding the city, and
installing as king, Bukka, a shepherd who had waited on him in his devo-
tions. A third account states, that it was founded by Bukka and HarIHARA,
two fugitives from Warankul, after that was captured by the Muhamme-
dans, who encountered the Sage in the forest, and were elevated by him to
the sovereignty of the city which he built for them :-—and the fourth state-
ment, whilst it confirms the latter part of the history, makes Bukka and
HarisARrA officers of ALa-up-pIN, who were detached after the conquest of
Warankul against the Belal Raja of Mysore. They were defeated and fled
into the woods where they met VipvarRaNYa, who furnished them with
money to raise a new force with which they gained a victory over the Belal
prince, and by the advice and with the aid of the hermit established
a new kingdom. These different traditions are so far consistent that they
attribute the foundation of the kingdom to the same individuals Bukka and
HariHARA, with the aid of ViDYaRANYA, and there is no doubt that they
were the main instruments in the elevation of the principality, and proba-
bly concerned in the foundation of the capital city, although we know from
a less exceptionable source than tradition that the treasures of Vipvaranya,
the origin of Bukka and HariHARA, and their being the. institutors of the
kingdom, are embellishments originating in legendary fiction and popular
credulity. ' '

VIDYARANYA or MADHAVA AcHARrva is a well known personage in
Hindu literature. A number of laborious works, illustrative of the theolo--
gical philosophy of the Hindus, of their law and of grammar, are ascribed
to him ; and voluminous comments on the Vedas and Upanishads are
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attributed to his brother SAvaNa AcuARrvA. It is probable that MApuAvA was
rather the patron than the author of many of the works that bear his name,
a circumstance not uncommon in Hindu literature, but most of the works,
of which he or his brother is the reputed writer, specify their names and
characters, and describe MApnAvVA as the minister of SANGAMA, the son of
Kampa, a prince whose power extended to the southern, eastern, and
western seas, the limits in fact of Vijayanagar. The same passages shew
that MAipHAVA continued to be minister to the sons of SaNcaMa, or Bukka
and HarinaRra, and this relation to their predecessor is confirmed by vari-
ous inscriptions, as by one in the 9th volume of the Researches, and by the
inscription No. 11 of the present collection. The power of SANGAMA may
be exaggerated in the usual strain of Oriental flattery, but it is clear that
he ruled over part of the territories of the south, perhaps as a feudatory,
either of the Kalydna or Beldl Rajas: and that upon the subversion of the
former, and the decline of the latter, he, or perhaps his successors, acquired
a degree of political power which may reasonably be regarded as the rudi-
ment of the future kingdom of. Vijayanagar.

The family pedigree furnished by Mr. RAvENsHAW, in a strain not
peculiar to any age or country, deduce the royal dynasty from a lofty
source—or from the moon through the family of Panpu, counting 86
descents from PANDU to NaNDA, the son of the sovereign of Bylemdis, who
was driven from his patrimonial possessions by foreign aggression, and
settled in Andhra or Telingdna, where he founded Nandapuri in the Sili-
vdhana year, 956 or A.D. 1034. According to the genealogy, he subdued
the whole of the Peninsula from the Goddveri to Rémeswara, an assertion
wholly incompatible with the history of the other dynasties of Princes, as
derived from local accounts and inseriptions. NaNDA was succeeded by
CuaLIK Raya of Kalydr, who had three sons, Bisag, Busay Rava of Bijaya-
nggar, and VISHNUVERDDHANA, who had no principality. The direct line
of Vijayanagar continued for four descents to Buup Rava, who dying in

B
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Sélivéhana 1196, (A. D. 1274) and having no son, VIDYARANYA, the Glra
of a neighbouring Raja named JamMsuk Rava, placed that Raja’s son Bukka
Rava on the throne of Vijayanagar.

We have here consequently an account different from all the preced-
ing ; how far more trustworthy may be questioned ; at any rateitis inaccu-
rate with respect to the name of the father of Bukka, and with regard to
his date, which we know from inscriptions was about A.D. 1370, or two
centuries more modern than that in the given pedigree. Tradition places
also the foundation of Vijayanagar in A.D. 1336, a period not incom-
patible with the political events to which it possibly owed its elevation,
the capture of Dwdrasamudra (the capital of the Bel4l kings of Mysore) by
the Muhammedans, and consequent decline of their power occurring in
1310-11, and the destruction of Warankul and the subversion of the Andhra
or Telinga monarchy by the same enemies taking place about 1323. The
Muhammedans were prevented from following up their successes by the
disturbances in Upper Hindustan, which followed the death of ALA-UD-DIN;
and the origin of the Bhdmini and other dynasties of the Dakhan : the
interval which ensued, and the absence of any paramount sovereignty in
the Peninsula were prohibitions to the rise and development of a new
power in that quarter.

I have in another place animadverted upon the incongruity between
the chronological lists of the Vijayanagar princes commonly current in
the south of India, and the series of names and dates derivable from inscrip-
tions ; the former specifying 27 princes from Bukka to the 3rd Sriranca
between A. D. 1327 and 1665 ; and a collection of a great number of the
latter, distinguishing only 14 princes between A. D. 1370 and 1626. The
pedigree gives 20 princes from Bukxa to the 3rd SriraNGA between 1274
and the middle of the 17th century. A comparison of the three however
will reconcile some of the seeming incongruities and afford a clue to others.
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The three different lists are as follows :

From Books. Inscriptions. Pedigree.

1 Bukka, A.D. 1313 to 1327. 1 Bukka, ...... 1870 1381. 1 Bakka, ...... 1274 1336.
2 Haribara, ...... to 1341, 2 Harihara, ... 1385 1429. 2 Harihara, ......... 1367.
3 Vijaya, ....eece. 1354. | 3 Deva Réja, 1426 1458. | 3 Deva Réya, ... ... 1361.
4 Visvadeva, ......... 1362. | 4 Mallikérjuna, 1451 1465. | 4 Vijaya, ............ 1419,
6 Réimadevs, ......... 1369. | 6 Vir@ipaksha, 1473 1479. | 5 Pundradeva, ...... 1424.
6 Virtipsksha, ...... 1374. | 6 Narasinha, 1487 1508. | 6 R&machandra, ... 1451.
7 Mallikarjuna, ...... 1381, | 7 Krishna, ... 1508 1530. | 7 Narasinha, ......... 1472.
8 Rémachandm, ... 1390. | 8 Achyata, ... 1630 1642, | 8 VirGinarsinha,...... 1490,
9 Sélavaganda, ...... 1397, | 9 Sadasiva, ... 1542 1570. | 9 Achyat.
10 Devarfya, ......... 1412. | 10 Réma Raja, 1547 1562. | 10 Krishna, ........... 1624,
11 Kumbhaya, ......... 1417, | 11 Trimala, ... 1560 1571. | 11 Rfma, .......cccn... 1564.
12 Kumfra, .....ccc..e. 1421, | 12 Sriranga, ... 1574 1684. | 12 Sriranga,..cccceeeene 1565,
13 Séiluvaganda, 2d, 1428. | 13 Venkatap4iti, 1587 1608. | 13 Trimala.
14 Ssluva Narsinha, 1477. | 14 Viraréma,... 1622 1626. | 14 Venkatapati.

15 Immadi Deva, ... 1488. 15 Sriranga, 2d.
16 Viranarasinha, ... 1509. 16 Rédmadeva.
17 Krishnadeva, ..... . 1529, 17 Venkatapati,
18 Achyuta,............ 1542, 18 Trimala.

19 Sadasiva,.ceceeceec. 1564, 19 Rimédeva.
20 Trimala, ............ 1572. 20 Sriranga, 3d.
21 Sriranga,.....ceeeees 1586, 21 Venkatapati.
22 Venkatapati, ...... 1615.
23 Sriranga, 2d, ...... 1628,
24 Venkata,............ 1636,
25 Rémadeva, ......... 1643,
26 Anagundi Venka-
tapati,.cececeecneees 1855,
27 Sriranga, 3d, ...... 1685,

The inscriptions serve to correct both the traditional and the family
chronology, and shew that they place the commencement of the series with
Bukka about 40 or 50 years too soon. He could not have reigned long
after 1381, as his successor’s grants date in 1385, and a long reign would
therefore place his accession no earlier than the middle of the 14th century,
or about 1346, the traditional date of the foundation of Vijayanagar.
The traditional chronology, however, gives him a reign of only 14 years,
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in which case his grants commence almost with his reign. He could net
therefore have founded Vijayanagar, if the date commonly assigned for
that event is accurate ; and, at any rate, we need not correct that date by
the years of BUukka’s reign, as on other grounds noticed above,. it is little to
be doubted that Bukka RAvA was not the first sovereign of Vijayanagar.

All the accounts agree in representing Bukka Ré4ja as an enterprising
and successful prince, and as having widely extended the limits of his
authority. Circumstances were favorable to his arms; and, besides the
propitious consequences of foreign invasion, it seems likely that the rise of
Bukka Riva was favoured by previous internal dissensions on the score of
religion, and that his prosperity was founded upon a principle of toleration.
His minister VIDYARANYA was a Satva ; one of his generals Irucupru appears,
from inscriptions, to have been a Jain; and in a proclamation, published in
the Researches, by the princes Bukka and HAarisARA, they appear as
mediators between the Jains and Vaishnavas, declaring that there is no
difference between the two forms of faith.

In one of Mr. RavENsHAW’S inscriptions Bukka is succeeded by his
son HariHara, having, it is also stated, a brother of that name. This
seems likely from the space through which the grants of Harinara extend,
viz. to A. D. 1429. If this were the brother alluded to in other inscriptions,
and by M£DpHAVA, a Sarorya, we should have to assign him a reign of about
60 years. Even as the son he reigned a longer time than common, or
between 40 and 50 years.

The 3d sovereign, in two of the lists, is Deva Riva, with this
peculiarity in the inscriptions that his grants begin three years before those
of his predecessors terminate. This circumstance recurs in the succeeding
reign, making it probable that the practice prevailed, which was common
in the remote periods of Hindu history, of a monarch’s associating with him



FOUND AT VIJAYANAGAR, ‘ )

towards the close of his reign, his son and successor as Yuvardjaor Cesar. The
traditional chronology makes DEva Rava the 4th, placing before him Visava,
whoisnot named in theinscriptions, and who in the pedigreefollows Deva Raya.

The 5th prince of the chronology is "RimaDEVA, who is followed by -
Vir6raksHaA, and he by MaLLik£rsuna. The first does not appear in the
inscriptions, nor the two last in the pedigree. In the inscriptions also
MALLIKARJUNA precedes VIRGPAKSHA ; there can be little doubt, thetefore
that the order of the chronology is incorrect. The pedigree has, for the 5th
prince, a PuNnpar DEva, who is not found in either of the other authorities,
and may be perhaps the same as MALLIKARJUNA or Vir6paxsHa. The
name may possibly be intended for PraurHA DEva, a prince of whom
many inscriptions are found from 1450 to 1466, and who is identified
chronologically therefore with MaLLikArJUNA. There is nothing in the
specification of dates that militates against the identity of MALLIKARJUNA;
Vir6PAKsHA, and PraurHA DEvA, as the inscriptions of all three are confined
between 1450 and 1479, in a period of 29 years.

The 8th prince of the chronology and 6th of the pedigree is RAMACHANDRA,
of whom no inscriptions have been yet found, and who is therefore of
questionable existence. We have then a series of seven princes in the
chronology ; none, or at most but one of whom is traceable in the other
authorities. Possibly the 14th or 15th, Sfrava, NarasiNHA or ImmApr
DEva, may be the Narasa or NarasiNgA of the pedigree, and of some of
the inscriptions : the NarasiNaa of which is no doubt the same as the Vira .
Narasinga of the pedigree and chronology, and who, as reigning about the
end of the 15th and beginning of the 16th centuries, is the NarsiNca of the

first European voyagers to India.

The exclusive occurrence of a series of princes in the traditional
chronology may perhaps be accounted for by domestic dissensions, the
c .
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consequent decline of the power of the Rais of Vijayanagar, and change of
dynasty which it is admitted took ‘place. The reigns are in general very
short, and in the inscriptions we have two intervals of which one, that
between the 5th and 6th prince, of 8 years, might be filled up by some of '
the names of the chronology : at any rate it is certain that with NarasiNaA
a new family ascended the throne.

According to FErisHTA, NARASA, or NARASINAA was a Raja of Telingdna,
who had possessed himself of the greater part of the Vijayanagar principality.
This is not incompatible with the account given in the pedigree, which states
that SriranGa Rava, Raja of Kalydn, made war upon RaMcHANDRA of
‘Vijayanagar, deposed him and placed his own brother on the masnad. Other
accounts give a different version of the matter :—VIRr6PAKsHA,, it is said, having
no issue raised one of his slaves named SiNaAMA, a Telinga, to the throne.
SiNHAMA, entitled PraurHA DEvVA, reigned but four years, he was succeeded
by his son VirRANARASINHA, Who reigned but two years, who being childless
gave his signet to his falconer NARasa or NarasiNHA. Different original
statements again concurring with that of FErisHTA represent NArAsiNHA
as the son of Iswara DEva, Raja of Karnul and Orviri, a tract of coun-
try on the Zungubhadra, to the east of it near its junction with the
Krishna. '

According to the pedigree it must have been Narasinaa Rao, the only
NarasinsA of the inscriptions, who was the monarch that gave a fresh
impulse to the prosperity of Vijayanagar, and maintaining a resolute oppo-
sition to the Muhammedan kings of the Dakkan extended his authority
over the greater part of the Peninsula and along the Coromandel Coast
towards Orissa. On his death he left two sons VtraNARAsINHA and KRIsHNA-
DEVA, the latter of whom acted as Dewan to his brother. VfRANARASINHA,
decording to the pedigree, left three sons, ACHYUTA, SaDAsIVA and TRIMALA,
who being infants, the country was managed by their uncle KRrisHNADEVA.
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The truth appears however to be that not only were their claims set aside by
their uncle, but that even in the life time of their father VIRANARASINHA,
KrisENADEVA usurped the supreme authority and hence the doubtful
occurrence of the name of the former in public documents from 1508 to 1530
the period assigned for the reign of KrisHNADEVA. '

According to the Krishna Rdya Cheritra, Kr1ISHNADEVA was the son of
NarasiNga by a concubine Nacamses. His stepmother, the queen Tipamsa,
dreading what came to pass, the supplanting of her own son VIRASINHA,
prevailed upon the king to order KrisuNADEVA to be put to death, but the
prince was preserved and secreted by the minister. NARAsINHA on his
death-bed being informed of the preservation of his son, declared him his
heir and successor, and the chief Poligars concurring in his nomination, thé
claims of VIRANARASINHA were disregarded, and he died, it is said, of grief
at his disappointment. ‘

The dominion of Vijayanagar that had been partly recovered by
Narasinaa was fully re-established by Krisanapeva. He defeated the
A’dil Shéhi princes and extended his frontiers to the southern bank of the
Krishna: he captured Kondavir and Warankul on the east, and marched
as high as to Cuttack, where he wedded the daughter of the Gajapati
sovereign. In the south, his officers governed Srirangapatan and
Kémeswara. On the west, his taking Rachol on Salsette is recorded by the
Portuguese writers, and Malabér appears to have acknowledged his
supremacy. At no period, probably, in the history of the south of India,
did any of its political divisions .equal in extent and power that of
Vijayanagar under KrisHNARAYA. '

KrisHNARAYA was also-a patron of literature, and a number of learned-
men were received at his Court. Eight of these were known as the
Diggajas, the elephants that support the regions of the atmosphere. They.
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were mostly celebrated as Z'élugu authors, -but one of them Assyq/a
Dikshita, is a name of some note in Sanscrit composition.

From the general tenor of the inscriptions and from his coins, this
prince was also a zealous patron of that form of the Vaishnava faith, which
consists in the worship of Krisuna and Rima. One of the inscriptions
before the Society records his bringing an image of Krisuna from Udayagirs,
after the capture of that fortress, and erecting a temple for it at Krishna-
puran, endowed with seven villages, and with other sources of revenue,
the transit duties and profits of an adjoining reservoir.

After KriseNArLva the pedigree observes, that Rima Raja his brother-
in-law, or agreeably to other statements his son-in-law, contended for the
masnad; but it-is evident from the inscriptions that some interval must have
elapsed before he gained his object, as ACHYUTARAYA’s grants date from

"1530 to 1545, and those of RAimMA do not commence until 1547. It is also
evident that he attained to supreme autherity only as the minister of the
second son of VERANARASINHA, SaDAsivarRAvA, as the grants of the king
and his minister run nearly parallel, those of the former extending from
1542 to 1570, whilst those of the latter are dated between 1547 and 1562.
The prince was; in fact, a mere pageant, and in the important events of
this period involving the dissolution of the State, the name of Rima appears
in the writings of both Muhammeddns and Hindus as the sovereign of
Vijayanagar. '

The contests for the supreme sway, so briefly alluded to in the pedigree,
are very obscurely narrated by native writers, especially with regard to the
persons of AcHYuTA and Sapasiva. So far, therefore, the genealogy is of
value as it determines their characters. According to the Hindu annalists,
KrisaNARAYA having no children of his own, and the nearest heir Acayuvra
being absent, he appointed Sapfsiva Raja under the protection of Rama



FOUND AT VIJAYANAGAR. 13

Raja.” AcCHYUTA, however, returning resumed his right, and en his death
Sapisiva ascended under the tutelage of Rima. It is therefore pro-
bable that an attempt was made, in the first instance, to expel the elder
brother and place the younger upon the throne, but that this was
defeated and AcHyuTA retained, at least nominally, the possession of his
dominions.

The transactions of the Court of Vijayanagar at this period afford a
curious illustration of the difficulty of obtaining precise accounts of occur-
rences in the East. The compiler of the pedigree could perhaps furnish,
if he chose, more satisfactory details, but it is not possible to gain a clear
view of the circumstances of the case from other authorities, although, in
addition to Hindu writers, we have the accounts of two persons who were
cotemporaries and almost eye-witnesses of what they detail. These are
FerisaTa and CxEsar FRrEDERICK, the former residing at the Court of
Bejapur, and the latter a resident at Bisnagar for six months, about a year
after its having been plundered by the Muhammedans. The following are
their accounts :

According to FErisETA, RAMARAYA, the son-in-law of KRrIsHNARAYA,
succeeded to the supreme ministerial authority. On the death of the infant
Raja he placed another minor of the same family on the throne, and com-
mitted the charge of the Raja’s person to the care of his maternal uncle
Hos1 TriMaLARAYA, whilst he administered the affairs of the Government
himself. The Raja’s uncle after a time conspired against RAma, and
compelled him to resign his post and retire to his estates. TRIMALARKYA next
murdered his nephew and made himself king, and with the aid of IsrKnfM
A’piL SHLH maintained himself in his usurped authortiy. As soon, however,
as his Muhammedan allies withdrew, he was attacked by the hostile party,
who defeated him and besieged him in his palace in Vijayanagar, where,
finding his affairs desperate, he destroyed himself.

D
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We will next hear what C£sar FREDERICK writes ;—* About 30 yeard
before the defeat and death of the king of Vijayanagar, three brother
tyrants had usurped the throne, keeping the rightful king as a prisoner,
shewing him once a year to the people, and themselves exercising the royal
authority. They had been officers in the service of the father of the king,
and had seized the government upon his death, leaving his son an infant.
The eldest was named Rimar£JA, and he sat upon the throne and was
called king; the second was named TeEMMARAYA, who discharged the
function of governor ; the third, VENKATARAYA, was the commander of. the
forces. The first and last.disappeared after the fatal battle, and were
never heard of more either living or dead.”

However these different accounts differ in detail, they agree in the
essential features of the story, and shew that the usurpation which com-
menced with KrisHNARAYA was continued by his kinsmen, and that the
sons of VfRANARASINHA were like himself, mere pageants in the hands of
their ministers and chiefs. Had not the European traveller assetted ‘that
Tummu Rao returned to Bisnagar after the Muhammedan kings had
pillaged and left it, and was actually the ruling sovereign at the time that
Cxsar FREDERICK remained there, we might have suspected that he was
the HLs1 Tumur of FerisataA—who had veiled his own ambition by
supporting AcHyutA. This, however, could not have been the case, and
we may be content with Ferisura’s account of the transaction,

The reign of RAMARKIA was, however, -fatal to the principality of
Vijayanagar. After being on alternating terms of friendship and enmity
with the Mubammedan princes of the Dakhan, and given asylam and aid
to ALt A'piL SaAB of Bijapur, who had been even adopted as a son by
the mother of the Raja, the kings of Golconda, Bijapur, Daulatébéd, and
- Berdr, alarmed at his power and offended by his arrogance, combined
wagainst him. A sanguinary battle was fought at Z'alikote, on the banks of
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the Krishna, in which, after a deubtful conflict, the Raja was taken and
his troops defeated. The Hindu accounts assert that the divisions of
KvurressHaT and Nizim SuAH that had been defeated, and those of ALz
A’piL SuAH and AMDAT-UL-MULK covered the retreat when the Hindus,
giving themselves up to festivity, were surprised by the rallied forces of
the enemy, and thus overthrown. FEerisaTA admits that the wings of the
Muhammedan army were thrown into disorder, and that some of the
leaders despaired of the day when it was retrieved by the efforts of the
centre under Ni1z{m SuiH, and by the capture of RAma Raja. Cxsar
FreDERICK states that the loss of the battle was owing to the treachery of
two of the Raja’s commanders who were Muhammedans, and who, in the
heat of the action, turned upon the Hindu divisions. Both Muhammedan
and Hindu accounts agree that Rima Raja was put to death immediately
after the battle, according to the one by A’piL SuAH, according to the
other by N1zim SufH.

After the action, the allied Sultins marched to Vijayanagar and laid it
waste, and then withdrew. The families of RAmMa and his brethren, with
the captive King, made their escape, and after a whole year Temona
R£va, the surviving brother returned to his capital and attempted its reorga-
nization. The country was, however, in so much disorder, and the roads
so infested with robbers, that he found the attempt hopeless, and in 1567,
retired to Pennaconda, eight days’ journey from Vijayanagar. Endowments
in the name of the pageant king SApfsiva continued to be made until
1570, and the pedigree carries on his family to the extinction of the direct
line. SriraNGa, who it may be supposed was the son of SapAsiva, suc-
ceeded to his father. The 9th in descent from him, VENKATAPATI, fled before
the Moghul arms to Chandragiri, where a branch of the descendants of
Rimaruled. Hissuccessor, REmA Rao,recovered a considerable extent of
country . apparently about Anajundi and Vijayanagar, and the line conti-
nued for seven generations more to 1756, when TriMAL Rao was dispossessed
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of his raj by the arms of Tipu. The history of the Vijayanagar kings, as
given in the family pedigree, thus concludes. On the capture of Sriranga-
patam, the country was divided between the Nizam and the Company ; 1,500
Rupees per mensem were allowed by the Company to the Raja of Bijanagar,
but he continued thenceforth subject to the Nizam, holding the town and
some lands around Anagundi, ( Bijanagar) the ancient capital, as a Jégir
from the Nizam. In 1829-30, the infant Raja died, and there being no heir,
the Jagir has lapsed to the Nizam’s Government, and the pension of 1,500
Rupees per mensem to the Company.

PEDIGREE

OF THE

KINGS OF VIJAYANAGAR,

TRANSLATED BY

Me. E. C. RAVENSHAW.

THE FOLLOWING PEDIGREE was given to me by the Guru, or Priest of the
family, whose business it is to keep the Book of the Chronicles.

The early part of the genealogical tree is merely an extract from the Chandravansa
line of the Puranas, with considerable misplacements and inaccuracies. It commences

with PANDU, from whom the Vijayanagar priuces consider themselves descended.

PANDU RavA, King of Hastinapur, was cotemporary with KR1sHNA, King of
Mathura, at the end of Dwipir Yuga. The list contains 122 generations, or rather
reigns; and, if we divide 4929 by this number, it does not give more than 40 years

for each reign, which is moderate for an Eastern Chronicle*. .

* Chronologists, however, allow about 20 years to a generation, hence 122 x 20=2440=609
B. C., which is probably a nearer approximation to the trath.
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The descent of PANDU is traced in the list from BuppHA, (MERCURY) the son of
the Moon : he had a brother named DRITARASHTRA. I have omitted the names previous

to PaNDU, as well as the enumeration of his other three sons, (DHARMA RaJa

BHIMSEN, NAKUL and SAHADEVA,) and confined myself to the line of ARJUN, aud

PARIKSHIT, to save space.

1.

2.

3.

4
5.

7

8

9
10.
11.
12.
13.
14.
15.
16.
17.
18,
19.
0.
21.
22.
23.
24.
25.
26.
27,

.

PANDU had five sons, call-
ed the Panolr Pandava.
ARJUNA, son of Indra,
regent of the east.
Abhimanyu.

Parikshita, 3100 B. C.
Janamejaya.

. Shaténika.

Sahasranika.
Aswimedhaja.
Avishana Krishna.
Chakri R4ja.
Chittra Ratha.
Babu Ratha.
Vishnuména,
Shushayana.
Sunichi.
Ruchita.
Nalla.
Pariplava.
Méddhavi.
Sunichi, 2d.
Ripunjaya.
Durbi.
Ninuga Réja.
Vrihadratha.
Sorasi.
Satanika Réja,
Durdamana,

28.
29.
30.
31.
32.
33.
34.
35.
36.
37.
38.
39.
40.
41.
42,
43.
44.
45.
46.
417.
48.
49.
50.
51.
52.
53.
54.
35.
56,

Vihinukar.
Dhandpéni.
Nimi.

Chuma, 2100 B. c.
Vrihadratha, 2d.
Puranjaya.
Shisunéiga.
Shurunga.
Kainvarma.
Xemadharma.
Sutchayitra,
Vidiséra.
Bayika.
Wajineya. (Ajaya?) °
Nandivardhana,
Mahdnandji.
Shisunéga.
Sbujaya.

Vasu.
Bhadrika,
Pulinda,

Gosha.
Panchamitra,
Angawéna,
Devabhimi.
Bhumimitra,
Narfyana,
Krishna.
Shantanu.

67.
58.
69.
60.
61.
62.
63.
64.
65.
66.
67.
68.
69.
70.
71.
72.
73.
74.
75.
76.
7.
78.
79.
80.
81.
82.
83.
84.
85.

Punami,
Lambodara.
Ballikar.
Méda.

Sevati.
Dhundhumara.
Arishthakarma,
Baléya,
Trinama.
Rushutoru,
Sunanda.
Vrinka.
Chechakéra.
Vivashiti.
Aridamna.
Gomati.
Purina.

Swéta.
Utashétha,
Kanva.
Yagashet.
Vijaya.
Chandrabfja. -
Marru.

Nanda.
Bhutanandi.
Nandili, two sons,
Séshunandi.
Yeahunandi.}

The last prince had fourteen sons who ruled over Bylemdésh (?) Two chiefs AMITRA and
DUuRMITRA invaded them. The war was of considerable duration, and terminated in favor

of the Invaders, who took possession of the country—seven of the fourteen soms fled to
Andhradésha (or Telingéna).



18 PEDIGREE OF THE

86. NANDA MAHARAJA,
the eldest of the seven, built the village of Nandapura®, and gave it as an Agrakaj (an endow-
ment) to 500 Brahmans. His dominions extended from Réméshvara to the Godavery—NANDA
MAHARAJA after a reign of 42 years died in 998, Salivéhana Saca, in tho year Amala, of the
Vrihaspati cycle, (A. D. 1076.) he was succeeded by his son.
+ 87. CHALIK RAJa,
who reigned 41 years—i. e. to Saca, 1039-40. He had three sons,

|
I I |

Visara Raya 88. Visava Rava and VISHNUWARDHAN
Reigned at Kalyan Dkarja at Kiskindhanagar had no kingdom.
Patén,; 1041 Saca. or
(after two generations had passed, Srr Vijayanagar, ...... an. Saca. 1039-40 A. D. 1118
Ranca R being king of Kalyin- g9 vy ,14 Rao, his son, ...... 1080 1158

patan, made war upon RAMCHANDRA,

and deposing him placed his own bro- 90. fosmm\ DEva, ....cceeeee 1104 1182
ther, NaRsiNGA Rasa, on the masnad of 91 RAMA DBVA, .ooonnnreniienns 1171 1249
Vijayanagar. (see below, no. 99.) 92. BHUP RAYA, .cccevcciiennneee. 1196 1274

having no sons, VIDYARANYA, the Guru of a neighbouring Raja, named JAMBUK RAYA, placed
BukkA RAya, son of the latter on the masnad, in accordance with the Law of Kéla,médhavt,-
grantha, His sovereignty extended over the whole of the Dakhan.

93. BukkA RAYA,............ 1256 1334
94. HARIHARA Rao,....... ... 1289 1367
95. DEvA Rao, .¢.vvvveeen... 1313 1391
96. VIJAYA Rao, ............ 1336 1414
97. PuNDARA DgvA Rao, .... 1346 1424
98, RAMCHANDRA RaAo, ...... 1372 1450
99. NARSINHA RAJaA, ........ 1395 1473
100. VIRA NARSINHA RAJa,.... 1412 1490

bad three sons—AcuITA RAo, SADASHEO RA0, and TRiMALA RAo ; but these being chil-
dren at the time of the death of their father, the country was managed by KrRisaNa Rao, their
uncle, who had been the dewan of their father.
‘ 101. AcuitA Rao.
102. KrisHNA DEvA ManA RAva, 1446 1524

Extended his dominions over Anandashen, or Makdnad (near Ramnad), Kunchy (eight koss
from Arcot), Pandu Desh (about Madura), Choldesh ( Tanjore) and Sri- Ranga (near Tyichi-
nopoly), Dudur Desh (not recognized), Arcot, Nellore, Srirangpatan and Mysore, Ahmed-
nagar, Sonda ( Bindunoor), Chittledrig, Harpanhally, Jarriwakrattan, Girpaingora, (Pughur),
Karpah (Cuddapak) Yadogiri, Raechore— Mudgal— Godwall— Karnul— Shorapur— Sagger—
Pupdeymal— Kalidndrug, Kalbarga— Golcorda-—Amdanagar (Guzerat), Yankatgiri— Purinda

* Perhaps, also Warangol, the ancient capital of Telingdna, whence the Vijayanagar family are said by GRaNT

Durr to derive their origin.
t Here the numbers cease in the original MS. $ Kalian Dreg.
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and Rémgerh—(then follows a list of jégirs granted by KRiSHNA DEVA to the members of the
royal family and others.)
103. RAMA RAJA,
Ki1sueEN Rao’s brother-in-law, contended for the masnad ; after which the Musulmans under
Nizam SHAH invaded the country : after him again IMAD vL MuLK, opposed and killed
RAMARAJA in Saca, 1486, 974 Fasli A. D. 1564.
KARMA RAJA, cecevvencennes
TRIMALA RAJA, cocvevvneeee
KiISHEN BHUPATI, .........
CHUKTAN RaAjJaA, cocieeeeee .
104. SrR1 RANGA RAJA, An. Saca. 1487 A. D. 15665
his brother TIMA RAJA was dewan—his sons were YANGATPATI and CHINGANKATAPATI.
105. TRIMALA RAJA, son of CHINGANKATAPATI.
106, VIRA YANGATPATI.
107. SRI RANGA RaAja.
108. RAMADEVA Rao.
109. VENKATAPATI Rao.
110. TRiMALA Rao.
111. RimMaDEvVA Rao.
112. Sr1 RaxcGa Rao.
113. VENKATAPATI
invaded by the Moghuls and fled to Chandragerhi.
114 Rima Rao
dispossessed the Moghuls of an extent of country yielding 5 lakhs per annum.

his sons.

1156. HARI DAS, .cccecreicccennnens 1615 1693
116. CuAK DAs, (his brother)...... 1626 1704
117. CHIMA DAS, viceerrcerecnorsecess 1648 1721
118. RAMA RAYA, .cvevrcreenenenns 1656 1734
119, GorAL RAo, son of CHAK DAs.

3120. YANKATAPATI, .<cccescccceises 1663 1741
121. TRIMALA RAO, .ccceececeen.ee 1678 1766

SuLTAN KHAN—possessed himself of the country in

the name of TiPU. It was afterwards retaken by TRiMALA RAao. On the capture of Siringa-
patam, the country was divided between the Nizam and the Company—1500 Rs. per mensem
were allowed by the Company to the Réja of Vijayanagar,
: 122. VIrA VENKATAPATI RAMA RAYA, a minor; but he
continued thenceforth subject to the Nizam, holding the town and some lands around Anagundy,
( Vijayanagar) the ancient capital, as a jdgir from the Nizam. On the 31st May, 1829, the
infant Réja died, and there being no heir, the jégir, I understand, has lapsed to the
Nizam’s Government, and the pension of 1500 Re. per mensem to the Company.
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TRANSLATIONS OF TI'IE INSCRIPTIONS.
FIRST INSCRIPTION

On the Flag Staff, called Dhajastambha, which is on the East side of the
Temple of Jaina-guri, in the Road of Anagundd:.

— ————

SALUTATION to the dust of the feet of the sand of JINA DEVA, which gives
knowledge to the ignorant, and dispels the darkness of our hearts. May JiNA DEvVA
be favorable !

The emblem (or flag-staff) of JINA DEVA, who is the lord of the three worlds, who is
the happiest, the most graceful in form and splendid in appearance. .

In the place called Nandisangam, near a large and beautiful Tamary (lotus) pond,
called Saraswati (or goddess of learning) was born PADMANANDI, as the lotus springs
from the tank. He had five names called CUNDAPADA, BAKRA DEVA, MAHA MATY,
TILACHARYA and GANDHAPINCHHA. In his race some of the noblest of the Munis, or
priests, were born like gems from the ocean.

Of the same race a priest called RATNAKARA GURU, the beautiful and good, was
distinguished by the name of DHARMABHUSHANA YOGENDRA BHATTARAKA, which
signifies the ornament of charity. The sky inhaled the fragrance of the fame of this priest
DHARMA BHATTARAKA, as the black beetle when he runs over the flowers. The sky
was smaller than his fame: if you ask an explanation of this enigma, the answer is, as the
elephant beholds the whole of his body in a small looking glass.

To the devout DHARMA BHATTARAKA was born a son called AMARAKIRTI.

Adoration be to the Munéswara or priest AMARAKIRTI, who enlightens our dark-
ness with the light of Vidyd or instruction. Of what use were men of learning when
AMARAKIRTI existed ? From him was born SiMANANDI, From the priest SiMa-
NANDI descended the charitable and fortunate DHARMABHUSHANA, a pillar of the
temple of charity, who was called Dkarmabhattéraca, and whose fame was resplendent
as the full moon in her glory.

From DHARMABHUSHANA, a Muneswara called DUNDAMANNA was born, who was
as the black beetle to the lotus-feet of SIMMANUNDI.

From the priest DANDAMANA was born BHATTARAKA, Muni, who was fortunate
and famous like DHARMABH6SHANA. Worship be unto the feet of DHARMA-
BHGSHANA, in whose presence all the kings of earth bow down !
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Of the race of BHATTARAKA* Muni was born Yanti Rdja a great and bappy king,
BukkA.+ From him descended HARIHARESVARA,} who illuminated the world with
all the arts and sciences, as the beams of the moon illuminated the milky sea. While
raling his kingdom, conquering many kings, and extending his dominions, he was called
Rajanvati, because he was the greatest legislator the world ever beheld. While ruling
the earth, whose girdle is the four seas, the glory of his ancestors was dimmed by his
superior light. He had a minister named CHAIOHADANDA the naik, who was.skilled
in the transaction of private and public affairs, was warlike as CUMARESWAMI in battle,
and devoted to the king ; who was styled Bhubhat, or husband of the earth.

To CHAICHADANDA the naik, was born a son called IRUGADANDA, who was
blessed, celebrated, saluted, and adored in the world.

IRUGADANDA, who was a black beetle to the lotus-petaled feet of the priest
SIMANANDI (the image of VISHNU, SivA, and HIRANYAGARBHAS), in the year of
the fortunate Sdlivéhana 1307, corresponding to the year Crodhanra, in the mouth of
Phalguna Crishna paksha, dwitia Sukravdra, or, Friday the 18th of the moon in the
month of March, (a. p. 1385,) built and erected the flag staff with black stone in the street,
where the girls played in the water like a stream poured forth by Kuntala, and the
mound on which the flag staff stands, was prepared with pearl-like sand in the extensive
city of Vijayanagar, which abounds with nine sorts of precious stones, and which is

situated in the country called Carnatic.

e e ——,

SECOND INSCRIPTION.

A Bond of Donation, written in Sdnscrita verse on a Temple in the Village
of Krishnapuram.

ADORATION to PARAMESWARA on whose brows rest the Chdmaras and the moon,
and who existed before the three worlds ! ’
Homage to the fortunate KRISHNASWAMI, who is exalted as the clouds, who

alleviates the sorrows and pardons the sins of his servants, who is a friend to the earth,

® Perhaps VIDYARANYA. .
+ According to the Pedigree, the father of Bukka RAvA was a neighbouring Raja named JaMpUx Rava.
$ Harinar Rae, . § Branma,

F
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and who stole the butter of the churned ocean. . There was aman who was given as a
gift to the Bréhmans, who bestowed on them his weight in gold that they might travel to
all principal pagodas and bathe in the holy waters of Cénchi, Srisaila, Sondchala,
Kanakasabha and Venkataparbat, who punished kings for their transgressions, who was
the ablest warrior in the fight, the greatest amongst the kings of the earth, who was called
Paraméswara, or a governor of governors, who was sapreme lord over the three
kings*. He slew HINDU Riva, named the tiger. He was called Ganda Bhérundat
or the elephant. All the kings blessed him, and prayed that he might live long to be the
first among those who dwell in the dominions of Anga, Vanga, Calinga, &4c. He was
benevolent, bestowing alms to the poor. He was a man formed to sit on the precious
throne, and to govern the earth, he was called the fortunate KRISHNA RAva of
many titles, who dwelled at Vijayanagar, and the light of whose fame for charity and
beneficence shone resplendent from the mountain called Udaya, to the mountain called
Astaméana Parbat'a, or in other words, from the rising to the setting sun, and from the
north to the south, or from the beginning of the mountain Mer4 to the south sea. The said
KriSHNADEVA MAHA RAiva sitting on the precious throne, after conquering the king
of Udayagiri, and bringing away (the image of) KRISHNASW AMI, returned to his city and
installed it in the Mantédpam, a building inlaid with emeralds, in the1436th year of Sélivd-
hana, in the month Phélguna, Subla Pacsha, Tritiya, Sukravére, or on Friday the third
day of the moon in the month of March, A. D. 1514.

THIRD INSCRIPTION.

SALUTATION to the dust of the sand of the feet of J INA, which removes the
ignorance and the darkness of our hearts! :

The bond of inscription of JINA, who is the Lord of the three worlds, who is the
happiest, the most beautiful, the most splendid !

There was a country called Carndta, beautiful as heaven, which resembled the
dwelling of the deities, who feasted on the substance called Ambrosia, and quaffed the
drink called Nectar.

In this same Carndta, there was a city called Vijayanagar, which was the chief
amongst the cities, and which was beautiful to behold, being adorned with magnificent

¢ See the 9th Inscription, t See the 7th Inscription.
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palaces, and lofty houses which abpeared overlayed with gold, like the mountains of Mers
and Kailds lifting tbeir golden heads to the sky. As the earth encompassed by the
girdle of the four seas is illuminated by the flaming fire called Badabdnala (or Aurore
Boredlis), so the city, arising from the water of the moat, is resplendent with gold and
silver, and radiant with surpassing brightness. At this time reigned the king called
BUKKA, who was the lord of the city, and had immense riches. He was a gem of the
race of YADU, a shining precious stone in a crown of jewels. His beauty resembled tha¢
of KRISHNA ; he was equal to RAMA in symmetry of form, in wit, in courage, and in
beauty. He conquered by his valour all the quarters of the world, and was to the kings
who were his enemies what the moon is to the lotas.*

From him descended a king called HARIHARAXUMAPATI,+ who shone in the
world as the sun in the sky, who was the best pilot to the vessel in the sea of poverty,
who was liberal as PARASURAMA in presenting lands; who was as CARNA} in giving
away gold ; who planted the flag-staff of victory on the shores of the foar seas, and whose
fame was spread as far as the rays of the full moon.

From him a king called the fortunate DEVARAJESWARA§ was born, whose feet
were like the lotus petals, and when the kings who were his enemies prostrated them-
selves before him, the jewels in their crown reflected the radiance of his feet. He was
to the learned as the moon to the lily flowers. Among the brave he was the bravest
Among the happy the most happy.

From kim a king called VisaYa| NARAPATI arose, the benefactor of mankind, and
beneficent in charitable gifts, who extinguished the light of the glory of brave kings with
the wind of his victorious banners.

V15aYA NARAPATI had a son named VIRADEVA RaYAY to whom he was attached
like the full moon to the sea, or as INDRA to his son JavANTA. He was skilled in
depriving hostile kings of the five elements called life, with the sword called the
poisonous serpent. The fortanate DEva Rava was a friend to pardon, and consoled the
kings who submitted to him, but broke the clouds of hostile princes in pieces, with the
wind of the ears of the elephants in the day of battle.

.

® The lotus hangs its head and closes its leaves at night, whence the moon is said to subdue it.

t Quere HariHARA Rao, 94 of Pedigree.

1 The son of Kunri, the wife of Panpu, king of Hastinapur.

§ DEva Rao, Pedigree 95 2 || Vwava Rao, Pedigree 96. ¥ Punpara DEva Rava, Pedigree 97.
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In the army of the fortanate DEVA RAYA, the dust of the sand of the earth which
arose from the feet of the horses resembled the smoke of the fire of the bravery of DEvaA
RAYA, who appeared as the luminous sun dispelling the darkness of the anger of the
troops of the opposing kings, the tears of whose wives allayed the dust of the conflict.

The mouth of the lotus of the fame of DEVA RAYA was opened by the genial warmth
of the sun of his valour. The sides of the world were the petals of the flower compared
with which the golden mountains of Himachala appeared like Karnicé (seats) and the
Diggajas (or eight elephants) like beetles. The waters of the ocean formed the honey
of the flower, and in its cup abode ViJAyA LAXMS, the goddess of victory.

While this fortunate king ruled the world the Chintya Mani, or wishing precions
stone, was unsought for, and the Calpa Vrixa, or wishing tree, was unthought of by any one.

DEvVA RAYA ruled over his kingdom with K1RTf, SARASWATt and BHU LAXNf,
that is, the goddess of fame, the goddess of learning, and the goddess of the earth, whick
was created in form of an egg by the four headed god BRAHMA.

VAMANA, the fifth incarnation of VISHNU, would not have begged alms of BALI, had
DEva Rava been living. The fall moon would lose the brightness of her couantenance
when he gazed on her. From his touch the sinner became purified, and ceased to sin;
and INDRA would not dare to cut the wings of the mountains in his presence for fear of
his wrath.

The king DEVA Raya, whose handsome face and person were like Madanamanohara,
the Magnet which irresistibly attracts the hearts of women, was king of kings, a supreme
governor, whose titles illuminated the world,

The happy DEVA Rava resembled the king BUKKA in wisdom, HARIHARESVARA
in benevolence, and Visjaya BHUPATI in valour. He was well skilled in the arts
and sciences, and was like an emerald from the mountain of Rohandchal. His throne
shed happiness on the earth: (repetition) king of kings, governor of governors, &c.

The king Abhkinava (or new) DEvVA Rava, while he was reigning in the centre of the
Carnatic country in the city called Vijayanagar, in the year Parébhava, 1348 Saka on the
full moon of Cartica or December, A. D. 15626, erected in the betlenut-market, a temple
glittering with gold and diamonds like the starry heavens, and therein he established the
god PARSVANATH, who was worshipped, praised, and celebrated by INDRA, who was the
moon to the lqtus of falsehood, and who was the lion to the elephant of the eighteen

principal sins. His fame and charity will endure until the sun and moon shall disappear
from the firmament.
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FOURTH INSCRIPTION.
On a Stone Pillar opposite to the Tower, called Ranga Mandapam, whick

is contiguous to Virupaksha.

May prosperity and fortune prevail! Glory be to SAMBAU, who is the lord and
chief pillar of the foundation of the three worlds, called the three Nagaras, whose head is
eircled with Chamaras and adorned with the full moon!

May the glory, brightness, and splendour of RUDRA set us free from the bondage of
ignorance ! .

CHANDRA RAyA was born to enlighten the world as the moon arises in the sky to
itumine the darkness of night, and as the butter came out from the milky ocean at the
time of its churning.

He had a son called BuppHA, who was as wise as Mercury, who had a son called
PURURAVA Chakravarti, who had ason A¥U, whoseson was NAHUSHA, who had a son
YAvATI, who bad a fon TURVASU. In the same line descended the king called Bukka,
who was conspicuous among sovereigns as the precious stone on the brow of kings.
KRrisHNA, the son of DEVAKT! in his 5th incarnation Vdamana, or the Dwarf, sought alms
from BaL1, but king BukKa far surpassed BALI in dominion, glory, and charity. His
fame extended from the rising of the san to the going down thereof, and from the mountain
called Himachal to the sea. From him a king was born, called NARASA AVANIPAL,* as
PRADUMNA was born from KRISHNA, the son of DEvakt. He planted a flag staff at
Strirangam in the middle of the river Cavérf, and slew the king of the country. He
conquered the kings named CHoLA RaJA, PURANDAR Rasat and Gasararini who
-were all great warriors. He obtained a great name from the river Ganga to the city of
Lanca§. He protocted all the knigs, who were at peace with him from the sun rising .
‘mountain called Hdaya Parvata to the setting place called Astagiri.

In all the holy places named Rdémeswara, &c. he distributed charities. He had a
son cilled VIRANARASINHA KRISHNA DEva MaHA ‘RAyva, born from the princess
named NAGALA as RAMa and LAXMANA sprung from CAusaLL1A, and SUMITRA by
DasaraTa : VIRA NaRASINHA KRISHNA DEVA RAva sitting on the throne embel-
lished with nine sorts of precious stones, reigned over the world from the south sea to the

® Narswa Rava, (P. 90). -t The Réjah of Madwrat  t The Rajah of Orissa.”  § Ceylom,
G
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north mountain Meru, his fame extended over the earth far wider than that of the sove-
reigns NrIca, NaLa, NaHusHA. He distributed all kinds of charities in many holy
places, viz. Virupaksha, Calchartri, Vencatachelam, Carchi, Srisailam in the mountain
called Sonasailam and at Prydga, where the river Ganga and Yamuna (Jumna) join in
one stream, Srirangam, Cumbha Conam, and in the holy water Gocarnam and Réma Sétu,
&c. When NaRASINHA DEVA RAvA having ruled the world with justice departed this
life, KRiSHNA DEVA MAHA Riva succeeded him. He was taken under the special
protection of Siva, who opened his third eye, which is situated in the middle of his
forehead, to watch over him; also of VISHNU the four handed, who holds the circle called
Chakram in one hand, and the shell called Panchajanyam in another ; of BRAHMA, the
four-headed, of PARVATY, the spouse of S1vA who holds a dagger in her hand ; of ‘LAKSHMS
distinguished by the lotus, and of SARASWATI, whose harp denotes her to be the wife of
BraHMA. KRisHNA DEVA RaYA also performed the sixteen kinds of principal charities,
named Shadasa Mahddan, in all holy places, waters, &c. Here follow a dozen lines enu-
merating his virtoes, learning, and accomplishments, which are said to have equalled
those of the Rijas NRUGA, NaLA, NAHUSHA, NABHAGA, DHUNDUMARA, MANDHATA,
BHAGIRATHA, RiMa, &o. The said KRrRisHNA Deva RAva, who was the son of
NacamBi, and NarA BuUPAL, and who reigned over the world, sitting on the throne
embellished with nine sorts of precious stones, at Vijayanagar, presented the village of
Singanahalli (the boundaries of which are marked on four sides with black stones) for the
purpose of farnishing the holy offerings, &c., to the Divine VIRUPAKSHA, whose temple
is exalted as the mountains.
Be it known unto all persous by this inscription of KRISHNA DEVA MaHa Rava.

FIFTH AND FIFTEENTH INSCRIPTIONS.

A Bond of Donation to RAGUNATHA DEva at tke Panugonda Gate, on
the West side of the Temple of Sunnapah, (in the Canarese language.)

May prosperity and fortune endure !

In the year of Salivahana 1463, corresponding to the year Sarvari, in the month of
Kértika Sudipanchami, Guruvdr, (or Thursday the 5th day of the moon, in the month-
of December, in the year of our Lord 1545,) the fortunate, the great king of kings,
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Paraméswara, the heroic, and famous, and glorious and valiant ACHYUTA* DEvVA MaH4
RAya was reigning in the city of Vijayanagar, and sitting on the precious throne, when
TIMMARAGU, the son of UREGAR PEDDA AMBARAGU of the tribe of CASYAPA, and ia
the rule of APASTAMBA, built a city called Devaranjanam Patnam on the east side of
the Panugondo Ghdti, and established RAHUNATH DEVA, as the tutelary deity thereof,
bestowing the undermentioned lands to the god as an holy offering.

In the village called Nalala Hunesa, as Sarveminya Aggrahar (or a gift of dona-
tion) we bought two Varti, or two pieces of “ limited” lands, from MuMiDI DILCHAT;
who procured them by making the.burning sacrifice, &c.

The particulars of the two lands are as follows :—

One place called Pdnchaca Stallam of Cottomwar (below the canal) is of an
extent sufficient for six t4ms of seeds. One place called Congallu, sufficient for four
tooms of seeds. One place called Chékala Viri Kunda, or washerman’s pond, named
Mula Maddy, equivalent to four tims of seeds. Oue place is called Virama Panchaka
Stallam, equal to seven tims of seeds. These four places we presented to the god
RAcuNTHA DEVA fer an offering.

‘Besides these, the Maniems given to the god RAGUNATHA DEVA for providing the
daily offerings, were as follows :—

Calasépuram Méganny or in the village Dévatdpuram below the old canal, a place
ealled Joghini, which was cultivated by SANABHOGA VERUPARSA, equal to six tims of
seeds. In Campelly, Ariti Tola or a plantain garden of SATTA SERUMIAN, equal to
three tiums of seeds. A place attached to Singana Goda, which is below the lake in
Dharmasigaram, equal to three téms of seeds. In the village Vadda Bésavapuram,
a place called Higgadiah, which is near to the Maniem of Sanabloga Hinnarasiak,
which is equal to three tims of seeds. A place called Elleguntah, which also is equal
to three tims of seeds. In the last two lands there are six tims of seeds. A place
called Ambelega Hindunnah, which is near the bazir of Cummarsa Naidu in the village
Crisknapuram, the land contains two half tims of seeds. A piece of land of Pula
Siddiah, which is below the lake in the village Camaldpuram, in which are three tims
of seeds. A piece of land Myan Hamiah Mallia,+ which is within the lake called
Vutacalva in the village of Madellapuram, equal to half a tim of seeds. A piece of
land called Tumbend belonging to GupuU MALLIAH, which is below the lake in the
village A’nantapuram, in which are three t4ms of seeds. A piece of land called Jaghena,

® AcHiTa Rao of the Pedigres, + Perhaps a part of the dry bed of the artificial lake.
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which is cultivated by KANA MALLIAH, in which are four t4ms of seeds. In these
two villages there is land equal to seven ¢ims of seeds.

These eight villages were presented by us as Maniem, or as a gift. The seeds
thereof were two candies and one half ti4m, and the two vartis, with the cocoanut trees
in the village. Nalala, Hunesa, which we purchased, are in addition ; the seeds of which
were two candies. Those who unite together in continuing this charity will be rewarded
a thousand fold. He who withholds or diminishes the charity will fall into the principal
bell, and be guilty of a sin of the same magnitade as if he had murdered his mother and
father at Cédsi (Benares ), near the shore of the Ganges,

SEVENTH INSCRIPTION.

A Bond of Donation written on the Wall, in the Temple of Hazér
Ramaswdmi.
MAY virtue, fortune and victory prevaijl ! )

In the year of Sdlivihana 1442, corresponding to the Vrikaspati year Vikrama, in
Maigha Sudi Saptami, TiMMARAZU, the son of CHAKKA* DEvA MaHX RAiva, of the
tribe of Casyapa, the noblest of men, strong as the Garuda Bharundat, and whose
dwelling was in the heart of SARASWATI, (the goddess of learning) repaired the lake
graated by KRISHNA MaHA Riva, and also presented the adjoining lands, on Rddhd-
saptamt the 7th of the moon, (in the month of March, 1520,) to RAMAsW AM1I for offerings
at the festivals, &c. in order to obtain salvation for his father and mother, &c.

EIGHTH INSCRIPTION.
A Bond of Donation an a Stone called Vort, in the Temple of Vithala Déva,

——

FORTUNE and victory !
In the year of Sélivahana 1488, corresponding to the year Durmati, in Chaitra Sudi
Panchami, Sanivdr, oron the 5th of the moon (in the month of ‘April, 1561,) while the king

® Quere CHAK Das, 116 of Pedigree, TIMMARAZU is not mentioned in the Pedigree.
-t A fabulous bird with two heads, supposed o be able to lift up elephants in its talons,
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-of kings, Parameswara, the fortunate, famous and heroic SADAS'vA* MAHL RAYA was
reigniog at Vijayanagar, CoNATI CoNDIA RAjA Deva MAHA RAiva, the son of
CoTia DEvA MAHA RAvA of the tribe of Casyapa presented his village, lands, &c.,
as an offering to VITHALA DEvVA in the season of Makara, Sancranti Puniakal, i. e.
when the sun entered the eleventh sign of the Zodiac.

. - NINTH INSCRIPTION,
On the Statue of the God NARASINHA DEvA in the Village Krishnapuram.

IN the reign of Sdlivéhana 451,+ corresponding to the year Virodhi, in Vaisékha Sudi
Purnimé, (or on the 15th of the moon in the month of May, 1539.)

The fortunate, the great king of kings, Parameswara, the famous and heroic
KRISHNA RAiva ManA Riva the sage, the poet, the hero, the chief of three RAimas
named NaRAPATI, (Raja of Vijayanagar), GasapraTi}, and AswaPATI§ established the
god NaRaSINHA DEva by the hands of a great man, named KRISHNA BHAKTI, in
the village called Krisknapuram, which with other villages were presented as an offering
to the deity.

Detail of Villages.

One village called Vuravoconda Tosacdram Kitachinta, near the country called Ud:.
One village called Vanganur, which is in the same country. These two villages have
been given by my hand with my own free will with the gold and water to NARA SINHA
DEeva for the daily offerings, &c., while I am ruling the world, sitting on the precious
throne, at the time of the moon’s eclipse, on the 15th of the moon, in the month of Vais¢kka
or May, in the year Virodhi. Whatever rare thing, water, stones or gold may be found
within the boundaries of the above two villages, together with the duties on imports and
exports have likewise been presented by me to NaRASINHA DEvVA as a donation with
wy free will. Let the grant be continued until the sun and moon shall cease to shine,

(Three Sanscrit Stanzas follow, see the Twelfth Inscription.)

* This must be Sapasiva, the brother of Acuita Rao (Acuyura). He is not mentioned in the Pedigree as
baving sat on the throne. .

t Probably 1451. $ Raja of Orissa. ¢ Raja of Satara,
H
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TENTH INSCRIPTION.
A Bond of Donation inscribed at Krishnapuram.

FEALTY 0 SAMBHU on whose head the moon shines, and the CAdmaras glisten, who
is the chief pillar and foundation of the three worlds ! \

Fortune and victory !

In the reign of Sdlivéhana 1435, corresponding to the year Bhdvd, in Phélguna
Sudi Tritiya, Sukravér, or Friday the 3d of the moon (in the month of March, 1513.)

The fortunate king of kings, Parameswara, the brave and famous, happy and
heroic KR1SHNA MaHA Riva returning to Krishnapuram from Vidyagerhi after
conquering the king of that city, brought the god or image named KRI1SHNA DEva, and
established it at Krishnapuram ; and at the same time presented a great many jewels set
with nine sorts of precious stones, and furnitare of gold and silver, &c., together with
the undermentioned villages, for the divine expences, such as lights, flowers, fruits,
incense, &c., and daily and extra offerings, (Panchka Parvams)—on the first day of the
month, the 11th of the moon, the full moon, the 27th of the moon, and also for the new
moon, monthly and yearly festivals, and for the distribations among the Brakmans, and
for the pomp and splendoar of worship.

1 Village called Atteratti.

1 Village called Maddalapuram, which is added to Hosuru Magani.

1 Village named Devatdpuram, adjoining to Compili Magani.

1 Village called Harya Samudram, near Caildspuram.

1 Village styled Togalacullu.

1 Village by the name of Badanahati.

1 Village named Badrapadam, which is added to Tocala Cotuca Chella.

He also gave the transit duties at Krisknapuram as well as in the above villages,
together with the lake, as a Sarvamanyam to the Brahmans. He also determined that .
the f;ﬂlowing Brahmans should act as the priests, &o., of the said deity, and that they
should each enjoy a certain portion of land ; viz,

1 Candy of land to RAMANUJA ACHARYA, son of TIMANA ACHARYA, who was o;'
the tribe of GAUTAMA, in the rule of Vikkanus and of the Yajusik or Yajurveda.

1 Candy of land to TIMMANACHARYA, the son of the daughter of RANGAMMA,
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ELEVENTH INSCRIPTION,
Written in the old Canarese Language.

ADORATION be unto SAMBHU (Siva) who is the lord of Cailds, the chief pillar td
the foundation of the three worlds called * the three Nagaras,” (heaven, eartli, and the
lower world or Pdtéla), whose head is encircled with white Chdmaras, equalling the
splendoar and magnificence of the full moon.

The deity called VIGHNESWARA (Ganesk), the son of SAMBHU was supposed to
have lost his head in battle. His mother PARVATI alarmed at the report, induced her
husband to search after him. The body was discovered, but every endeavour to find the
head proved unsuccessfal; SAMBHU in his search happening to meet with the head of an
elephant placed it as a substitate on the shoulders of his son. VIGHNESWARA is on this
account represented with the body of a man bearing the head and probosis of an elephant.
He was supposed to have been a proficient in all langnages and sciences. He was dis-
tinguished by a symbol of the moon on his head. His body was painted over with a
composition of oil and red lead, which made him appearlike the red clouds of the evening.

He drank up the water of the tanks with his trank and sprinkled it like a shower on

the earth. The dignity and splendour of his body equalled the brilliancy and radiance of
the red sky occasioned by the dust of the earth when stirred up by the hoofs of the cattle
retarning from pasturage in the evening. He protected the good, and his disposition
was uniformly happy. He watched over LAXMAN MANTRI, the minister of State, who
possessed every good and perfect gift, and who was accomplished in all the arts and
sciences. .
The dust of the feet of LAXMIVARAGURU, the priest of LAXMAN MANTRI, has the
property of removing the sins of the multitude as the water of the Ganges, which springs
from the toe of the Almighty VISHNU in his habitation of Vaicantha, and purifies the
sins of men. :

The minister, LAXMAN MANTRI, was the lord of the earth, and the ruler of many
kings. He resembled ViSHNU, whose shape is revealed in the Védas, and who sprang
from the lower world (Pdtéla ) -in the form of the boar Adivaréham, whose tusk having
mount Méru for a socket, sustained the whole world.

May the bud of the lotas, which is in the hand of Laxwmf, the wife of VisHNU,
containing boundless wealth, be given to LAXMAN MaNTRI. The shape of that
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bud is like the shell, which was used to pour milk into the mouth of the infant
BRrauMA, who was born from the navel of VisHNU when reclining en Adisésha, the
thousand mouthed serpent, floating on the milky sea. BRrauMA, the son of VisaNU,
bad a son named ATRI, who is the father of CHANDRA, or the moon, who begat BUDHA.
PURURAVA, the son of BuDHA, bad a son called Ayvu, who begat NAHUSHA. NAHUSHA
bad a son named YAYATI, who begat Yapu, &e.

The descendants of Chandra, or the moon, where all kings of great fame and renown,
In the line of YADU was born SRI SANGAMATBHUMIPATI, who had a son called
BukkA RAva, who reigned in the circular or oval world. He was valiant in battle, and
remarkable for his military acquiremedts. His younger brother HARI HARA DANDINA-
RENDRA, however, excelled him in every accomplishment, and was extolled by the kings
of the earth for his generous and forgiving disposition, which extended mnot only to
them but to the seven parts of the earth called Saptaduipa. HARIHARA BHUPALA,
the son of BUKKA RAYA, was valiant as VisHNU, who modelled the earth. His
charity and benevolence exceeded that of NALA, NAHUSHA, NRIGA, BHAGHIRATHA,
&c., and in consequence his reputation equalled in brilliancy the splendour of the
full moon.

He bad a son named DEVARAIA NARENDRA, who planted the ensigns of victory on
every side, and who was entitled to use the white umbrella over his head. He banished
the poverty of the people by his munificence, and by the water of bis bounty extinguished
the heat of their miseries. He was king of kings, and bhad all the monarchs. of the earth
under his subjection. He was the source of all riches as he was the chief amongst the
kings. He possessed a sword like the Vajrayuda in the hand of INDRA, to conquer the
mountains of his enemies, He was also distinguished for his charitable virtues, which
shone as bright as a meteor in the sky. This king afforded protection to all his allies by
giving them assistance in the hour of need against their enemies.

DEevA RAvYA BHUPALA, the fortunate, had two ministers named DHARMADARSA
and SAVENA, who erected a great number of temples, &c. for charitable purposes,
and endowed them with villages. The fame of their king was by these means spread
abroad throughout the earth.

These two ministers had a sister called SINGHAMBU, who was celebrated for her
virtue as well as beauty. She was an ornament to her sex, and her husband named

RiMARASU, of the tribe of Muniswara, or penitents, was loved by the world for his
excellent qualities.
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RAMARASU bhad five sons named LAXMAN MANTRI, CHINA MANTRI, BAKANA,
ABUNA and MADANA, who were esteemed and celebrated in the world, as much as the
five wishing trees, called Santéna, Calpavrixa, Mandéra, Harickandana and Parijita,
which grew in the garden of INDRa, the Lord of Paradise.

Of these five brothers LAXMAN MANTRI was most distingnished for his strength
and symmetry, which equalled that of BHYM;X. He was valiant and courageous, and
his fame rose like that of ARJUNA, the third brother of DHARMARAJA or the.son of
PANDuU, and like that of DASARATHA, RAMA, whose glory was as the moon of the necta-
rine sea called the womb of Sangamdmbu. He was loved by the people and his name
encreased daily. LAxMaN MaNTRI afforded protection to all his friends as well as
to strangers, and he constructed a great many lakes and wells. His hand was open and
generous as the wishing tree Calpavricsham, and so numerous were his charities and
liberal donations that CARNA, a king famous for these qualities, was entirely forgotten.

LAXMAN MANTRI was minister to the king DEvA RAYA BHUPALA, and was loved
by the nobles for his\ extensive acquirements in literature and the sciences.

In public or in private he was equally esteemed for his virtues, wealth, greatness,
generosity, and personal bravery, &c.

The women who saw LAXMAN MANTRI, while sitting in the light of the full
moon in summer, were dazzled by his beauty, and. intoxicated with love.

A great many authors and learned men composed verses, &c., in his praise.

In the dominions of DEva RAva, LAXMAN MANTRI was the chief of men and
excelled the minister of PRATAPA RUDRA, called VANAKA, and YOGENDRA in firm-
ness, wisdom, wit and resources.

One night LAXMAN MANTRI being asleep, dreamt that a deity called VINAKA
appeared before him, having his feet adorned with Andal and Cadam, and his waist with a
gold band. He had a crown on his head set with nine sorts of precious stones, and the
symbol of full moon was placed above the crown. He had four hands, each of which held
an instrament. The deity addressed LAXMAN MANTRI saying, ‘ There is a place
called Virupaksha, where lasciviousness, revenge, lust, &c. are unknown, which would be a
pleasant spot for the three principal deities called HARI, (or VISHNU) HARA (or S1vA)
and HIRANYAGARBHA, or the four-headed god BRAHMA. It is situated in the south
side of the mountain called Meru, in the middle of the island called Jambudwipa, and
encompassed by the salt sea called Savana Samudram. In the same place there is a river
called Pendkent, whose waters are like Amritam (nectar), and abound wijth fish, tartles,
alligators, &c. On the banks of the river there are many groves composed of mangoe,

I
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citron, plantain, limes and other sorts of frait trees, intermixed with all sorts of flowers
and plants named Malli, Malla, Janji, &c., the abode of nightingales and other beautifal
birds. 'This is the holiest spot in the world, where the axe of penance and devotion is
laid to the root of the vine of sin. 1In it there is a place called Pumpdtir, to the east of
which there is a moantain called Malaydvanta, to the south side of which again there is a
cave where I recommend you to build my temple.”

LaxMAN MANTRI in accordance with the injunction of the deity erected a
temple in which he placed the auspicious VIRUPAKSHA DEVA with PARVATI, his wife,
and their son GANESA or PINAKA on the bank of the river Pampa, to the south side of
the mountain Malaybvanta, whose glory shall last until the sun and moon pass away.

TWELFTH INSCRIPTION.

A Bend of Donation written on the stone near Ranga Mantapam before
the Temple of the Holy VIRUPAKSHA.

MAY fortane and victory endare !

In the year of Sélivdhana 1430, corresponding to the year Sukla, in Magha Bakula
Chatardasi, or on the 29th of the moon (in the month of March, 1508.)

The fortunate, the great king of kings, Parameswara, brave and valiant, happy and
heroic, KRISHNA ManA RAva, while sitting on the throne, presented a village, Singha-
halli, for the supply of the daily offerings, together with a newly built edifice called
Ranga Mantapam, and a tower opposite to it, and also a large old tower late“paired,
which is at the first gate. He presented to VIRUPAKSHA a Camalam and a Négénbha-
ranam set with nine sorts of precious stones: the shape of the former was that of the
petals of the Témari (lotus) flowers, and of the latter that of a serpent. He also pre-
sented a large gold plate for the purpose of holding the daily offerings of food, and two
small plates of the same metal for holding small lights, together with seventy-four other
plates made with silver, He, who shall not continue the charity, will commit as great a

sin as if he had slain a cow or Brahman.

STANZAS.

I.—The king sitting on the precious throne, dwelling in the city of Vijayanagar, his
name is extended over the earth. In administering justice he excels the sovereigns

NRI1GU, NALA, and NAHUSHA.
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II.—The virtae of giving is greater than that of continuing a charity. Giving obtains
heaven, and continuing paradise.

ITL.—If a person continue all the gifts of others it is twice better than one of his own,
should he resume those of others his own will be in vain. .

IV.—If a person resume his own gifts or those of others he will be born as a mite or
worm, and live sixty thousand years in dung.

V.—RAMACHANDRA wishes all kings now and hereafter to continue to give in
charity, because it is a daty appointed to man as the shore is to the sea,

FOURTEENTH INSCRIPTION.

A Bond of Donation written on a stone called Vay in the Temple of
Madbvaswéms.

OBEISANCE to Ganipt Patr (or GANAPATI¥), the general of the army of the deities.

Fortune and victory !

In the year of Sdlivéhana 1467, corresponding to the year Viswdvas#, in Krishrna
Sudi Tritiya, Guruvéram, or on Tharsday the 3d of the moon (inthe month of April 1545.)

The fortunate, the great king of kings, Parameswara, bappy, famous, and heroic,
SApAsiva ManA RAyA was ruling the world, sitting on the precious stone, holding an
umbrella over his head when TiMMA RANGA, son of VRITTABHA RANGA presented a
bailding called Rarga Mantapam or “ public resting place,” with twenty-five partitions
to the God MApHAVA DEVA, (whose temple is in the city of Vijayanagar, at the great
bazar, west of the Metananta). The proceeds thereof are to be appropriated to the
expence of the daily festivals, drums, flutes, &c., which may be necessary for the pomp
and splendour of the temple.

This gift is given by him in the name of his father VALLABHA RANGA and mother
VENGALOMA, that they may obtain salvation. Let the gift be inviolable until the sun

and moon shall cease to shine in the world.

® This is apparently a mistake for the younger brother of Ganeai named KARTIK i3 called ¢ Deva SaENA.
PATI,” (gemeral of the army of the deities).
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Transcript of the First Inscription from the Tailanga into the Devandgari character.
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Second Inscription, Original in Tailanga Character.

srawE: | A
A - e a3 N

mﬁwmﬁlwmmmnﬁlumﬂ
AaraTa s | AT g o | R | wrERR R AT ey
mﬂ'«mﬁﬁﬂmwa | R | EFEAY A=A worwgwmeEratn
mmmﬁmmmzmmimﬁf«
TwanE | WERAgTOTTTE: FwfUnaraTy: | u | TR
[T | FATTTGE [TAHIRT: | ¢ | gTmgormagzasaass: | adrawie
Wz vanfefrafam: | © | W@y wers srasafaatelivg srdmfimeos
firde® ¥ o | v | wAREEAGE et e g v fafy
trordew Gl T | sE T e frroRe R R R TR e A e ETy
frafry sefew Na@fR | | & Arrwacrrnrfrfiaea ™ oo v aamn
Fragmat Aan wdftned | wrhamTata Iz aE wa fed anff? @ gt
fefgrmpmufast st

wfe AT TR | Loy | ATTTdaa AT AR T W




8 INSCRIPTIONS FROM VIJAYANAGAR.

Third Inscription, tramscribed in the Devanagari Character.
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Fourth Inscription.

e TR TRt |
’ it v criees f

FHAT | ARG N (T aHTeT | ﬁmmmwmlm
ﬁmmﬁmtlmﬁtmﬁv@%wfmm’%ﬁwmﬂ
il ﬂﬁaﬁ%@wwﬁ'ﬂwwn TR R AT Y T €
GnpEeTgtinitRT | TeEREEE T TOEER gt fh e T 9
g MATTCATT: | TR LARMORAT Frwnquter | TH e w2vearcaT
mumﬂymﬁm:nmaﬁm‘mﬁtu TATRTS
TrfraifenTammt fraatana: e wanty swafiead ATz zgmwgﬁm-w
mmmwmmlmﬂ
uﬁrﬁwﬁumwrt&wmﬁﬁﬁﬁnﬁmlmfuﬁmm
Yares (e TrfaaciegTan Srie | eTEgRIEETACEEtmTE: | ¥
N zaraaAT Zed g feT ) EAFE Tt awwsreat at gy vy strure nd
w1 Efafmisaery Te 707 mmmmﬁmmw
mmmmmmzuwmwmmmmﬂm
mmuﬁmmﬁmm|mmﬂmw
Fritrdat @srtwe fircat e e ffvgwaT TaReas gEatay
<aena sew a3 faf lwmmwuﬁmﬁ?mﬂmﬁmﬁawn
frarsfrareEat avEEtgETde| Sae =fEExrrmifacatzy| <t v
fra Rt TrReGETTRY TNAT| AT Aot wmwcEaeiea |

At fremaT cafiiyrenm: W frej frogy st a3t
| WEECgACCAtg T %twﬁmﬁtlﬁnmmmu
W | AT a7 =t aand starretfugcts @ Iz
w st | maﬁﬁamw&ﬁmmwmmmmmﬁ
zﬂwmt Feel TRE ST FATH ARATAAR Y TR AT AT TRETET
tr&mwzu LIoea b el T ree B Lt e e St i s 10 SRR
fem mlmmmmm T T W Ty
fommwiwd wwEa’ |mmﬁmmmwm
mummummﬁﬁvmmﬁﬂmumamﬁm&rﬁ
s ikl aarmmﬁwnﬁmtmwﬁwﬁl ffa afaRgetofid aemsy
At T FHAT TRAIT fwmmmmmtm | T¥
Ty TRt agdR ATy TREYARIEAT ¥ AW fwhe w3 ) gt
JrEax THaEfq m&wmmamm@mm{ﬁm | ET
. wyeiaRag wtafafrare et faak) Wmmna{wmnﬁwv:ﬁ"ﬁ(
wwﬁmmﬁmaﬁtnwfmﬂwma qPEEATL



40 ‘ INSCRIPTIONS FROM VIJAYANAGAR.
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(The rest of the Inmscriptions, being in the Tailanga and Canarese
Janguage and characters, for which type are not readily procurable in

Calcutta, are omitted ; the translations being thought sufficient to explain
their purport.)



II.

ANALYSIS OF THE DULVA,

A PORTION OF THE

TIBETAN WORK ENTITLED THE KAH-GYUR.

By Mr. ALEXANDER CSOMA KOROSI,

SICULO-HUNGARIAN OF TRANSYLVANIA.

'THE great compilation of the Tibetan Sacred Books, in one hundred
volumes, is styled Ké-gyur or vulgarly Kén-gyur (qme'Qgx, bkak-hgyur)
i. e. “translation of commandment;” on account of their being translated
from the Sanscrit, or from the ancient Indian language, (¥ nx'¥%, rgyagar
skad), by which may be understood the Pracrita or dialect of Magadha,
the principal seat of the Buddhist faith in India at the period.

These Books contain the doectrine of SHAkYA, a Buddha, who is
supposed by the generality of Tibetan authors to have lived about one
thousand years before the beginning of the Christian era. They were
compiled at three different times, in three different places, in ancient India.
First, immediately after the death of SHAkvA; afterwards, in the time of
AsHoOKA a celebrated king, whose residence was at Pataliputra, one hundred
and ten years after the decease of SmAkva. And, lastly, in the time of
KAN1s'KA, a king in the north of India, upwards of four hundred years
from SHAKYA; when his followers had separated themselves into eighteen
sects, under four principal divisions, of which the names both Sanscrit
and Tibetan, are recorded.*

* See p 25 in the Life of SHAKYA, in the Ké-gyur collection,
’ L
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The first compilers were three individuals of his (SHARYA’s) principal
disciples. ¢ Up£Lf” (in Tib. “ NyE'-vAr-kEHOR”) compiled the * Viraya
Stutram” (Tib. Dul-vé-do); ANanpa (Tib: “ Kun-dcAvo”) the Sitrantah
(Tib. the Do class); And “KAsavara” (Tib. “ Hor-srunc”) the Prajnyé-
phramitd (Tib. Sher-ck’hin). These several works were imported into
Tibet, and translated there between the seventh and thirteenth centuries
of our era, but mostly in the ninth. The edition of the Kd-gyur in the
Asiatic Society’s possession appears to have been printed with the very
wooden types that are mentioned as having been prepared in 1731 of the
last century ; and which are still in continual use, at Sadr-t'kang, a large
building or monastery, not far from Zeshi-lhun-po, (ﬂﬂ'ﬂw'gﬁ'?f, bkra-
shis Vhun-po.)

The Ké4-gyur collection comprises the seven following great divisions,
which are in fact distinct works.

- 1. Dul-v4, @39, (Sans. Vinaya) or, ‘ Discipline,” in 13 volumes.

1I. Sher-ch'hin, #1-¥a, (Sans. Prajnydpbramitd) or, * Transcendental
Wisdom,” in.21 volumes.

111. P’hal-ck’hen, 4 &%, (Sans. Buddha-vata sanga) or, “ Bauddha
Community,” in 6 volumes.

IV. D,kon-séks, siamgan, (Sans. Ratnakita) or, * Gems heaped
up,” in 6 volumes.

V. Do-dé, #3§, (Sans. Sutranta) < Aphorisms’’ or Tracts, in 30
volumes.

V1. Nydng-dds, ya"as¥N, (Sans. Nirvina) “ Deliverance from pain,”
in 2 volumes.

VII. Gyut, &, (Sans. Tantra) “ Mystical Doctrine, Charms,” in 22
volumes, forming altogether exaetly one hundred volumes.

The whole Kd4-gyur collection is very frequently alluded to under the
name, Dé-not-sum, 345 8y«, in Sanscrit Tripitakdk, the “free vessels.
or repositories”’, comprehending under this appellation—1st. The Dulva.—.
2ndly. The Do, with the - P'hal-ck’her, Kon-séks, Nyangdas and the Gyut.
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~—3rdly. The S#er-ch,hin, with all its divisions or abridgments. This triple
division is expressed by these names: 1. Dulvd, (Sans. Vinaya). 2. Do,
(Sans. Sitra). 3. Ckhos-non-pa, nwsy, (San. Abkidharmdh.) This
last is expressed in Tibetan also by Non-pa-dsot, ﬁi'ﬂ'ﬂ{\, by Yum,
u¥, and by Ma-mo. s, Itisthe common or vulgar opinion that the
Dulva is a cure against cupidity or lust; the Do, against iracundy or
passion ; and the Chk’hos-noxr-pa, against ignorance.

The Durvi, @39'g, Sans. Vinaya, which will form the subject of the
present analysis, treats generally on the religious Discipline or Education
of religious persons. The following are the subdivisions of this Work :

1. Dul-vé-zhi,* (39¢='md,) Sans. Vinaya-Vastu. Eng. “ The basis:
of discipline or education,” in 4 volumes.

2. So-sor-thar-pé-do, (N'Nx-81'w&#3;) Sans. Pratimoksha Sttra.
Eng. < A Satra on emancipation,” in 30 leaves.

3. Dul-vé-nim-pir-jét-pé, (QIUTINyLQIwy,) Sans. Vinaya vi-
bhkiga. Eng. ¢ Explanation of education”, in 4 volumes.

4. Gé-long-mé-so-sor-thar-pb-do, (B ¥oHGNNx-axydsR,) Sans.
Bhikshuni pratimoksha Siutra. Eng. “ A Shtra on emancipation for the

Priestesses or Nuns,” in 36 leaves. : '

5. Gé-long-mé-dul-vi-nam-par-jéi-pa, (RB'Yo HGQEY T I YL QIY'Y,)
Sans. Bhikshuni Vinaya vibhéga. Eng. « Explanation of the discipline or
education of the Priestesses or Nuns,” in 1 volume with the preceding tract.

6. Dul-vé-p’hrén-ts' hégs-kyi-zhi, (QSQ"IJ'QQ';»KW'&RI(S,) Sans. Viraya
kshudraka Vastu. Eng. ¢ Miscellaneous minutie concerning religious disci-
pline,” in 2 volumes.

7. Dul-vé-zhung-lémé, (3FITmge-q#,) Sans. Vimaya Uttara
grantha. Eng. “The chief text book (or the last work of the Dulva

class) on education,” in 2 volumes.

* In these names the mute letters of the Tibetan are omitted for facility of pronunciation :
those who can consult the original names will readily supply them where the exact orthogra-
phy is required. In other places, where a roman letter precedes a syllable in italics, or vice
versd, such initial will be understood to be mute.
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Some make only four divigions of the whole Dulvd, thus, in Sanscrit—
1. Vinaya Vastu. 2. Pratimoksha Stitra and Vinaya vibkiga. 3. Vinaya
kshudraka Vastu,and 4. Vinaya Uttara grantha. And this division is cal-
led Lung-dé-zhi, (aw'¥a4d,) the four classes of precepts. But in the col-
lection with the Society the subdivision is as exhibited above.

Under this title «“ Dulva” (Q3¥'R,) there are thirteen volumes marked
with the thirteen first letters of the Tib. Alphabet (from m—y,) On each
leaf, on the margin of the left side, whence the lines begin, this title is
expressed ; then follows the letter, under which the volume is registered,
accompanied by the number of that leafin words, thus—e3¥'=R, =, n3s, i. e.
the Dulvé class, the Ké or first volume, first leaf.

On the first page are seen three images representing Suixva with his
son on his left, and one of his principal disciples on his right, with these
sentences or inscriptions below them— ¢'Aup-dvdng-la namo,” salutation
to the prince of Munis—“ Shirihi-pula-namo,” salutation to the son of
SuArIkL, sgra-gchen-hdsin-la-ndmo,” salutation to GRACHEN DsfN (or
LArULA, in Sanserit.)

The titles of the great divisions of the K#k-gyur, and of some parti-
cular works, are frequently entitled both in Sanscrit and Tibetan, as in
the example just given & m1-¥3'S, rgya-gar-skad-du, (in the Indian or
Magadha language, or Sanscrit Vinaya vastu.)—Bod-skaddu, and lastly
in the Tibetan language hdul-va-gzhi, asyrad, ‘“the basis of religious
discipline.”

After the title of the work, follows the « salutation to the three holy
ones,” in Tibetan, thus—Dkon-Mck’hog-Qsum-la-p’hyag-His hal-lo, which
in Sanscrit is expressed elsewhere thus—Namo Ratna Traydya, and means
exactly what is above expressed. Then follows a special salutation to
SHAKYA, in one sléka, of which the meaning is this— He that has cut off
entirely all bonds (of human affection), has overcome the determinists
(Sans. Tirthika, Tib. Mu-stegs-chan,) and has really subdued the devil
with all his hosts, he has found the supreme perfection (BodAisatwa,)
I adore him.”
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I proceed now to take a view of the contents of the several divisions of
the Dulva class. '

The first, Tib. H,dul-va-Q,zAi (Sans. Vinaya vastus) * basis of educa<
tion,” consists of several treatises on the disciplining of those -religious
persons who became followers of Snikva, and entered into the religious
order of that Buddha or Sage. Besides many others, seventeen such
treatises are contained in the first four volumes of the Dulva class. The
contents may be conveniently arranged with reference to the volume of the
clags, and the leaf of that volume, in which they are found.

N, or first volume of the Dulvé class.

On the second leaf the subjects of the Essays in this class are ex-
pressed in two slokas, the meaning of which is this—1. The entering into
the religious order. 2. Confession or general supplication. 3. Prohibition
or censure of immoral actions. 4. The passing of the summer at a certain
place. 5. Leather, hide or skin. 6. Medicament, garments or clothes.
8. Mat. 9. Kaushdmbi, (a city). 10. Works. 11. Dmarser-chan. 12. The
inward man. 13. Alteration. 14. The omission or leaving off of the
celebration of the feast of confession. 15. Bedding and furniture. 16. Dis-
puting. 17. The causing of divisions amongst the priests.

The contents of the first article are thus specified—* Skdrihi-bu,” or
the son of Sutrik. Mustegs-chan, or Tirthika (a determinist?) Two young
priests or monks. The murder of an Arkan. One with a maimed hand,
&c. or all these contents are reduced thus—the son of SHARIKA (Sans.
SAdriputra) ; holy order ; ordination, or consecration of priests.

Nye-s,0E (Sans. Upase/Na) and other bands of religious persons adopt
the doctrine of SHAKYA, become his disciples, and follow him whithersoever
he goes.

From leaf 2 to 10 is related how the kings of A4nga (or Angadha ) and-
Magadha, made incursions into the territories of each other with troops
composed of such as fought from elephants, horses, chariots, and on foot,

when SHAkvA was not yet descended from the paradise of the gods.
y
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The king of Anga (whose capital was Champa) conquers PAipma
CH’HEN-PO, the king of Magadha (whose capital was Rdjagriha) and makes
him his tributary ;—haughty expressions of the king of Anga in his letter
. to Papma cH’HEN-PO ;—the officers of this monarch advise him to surren-
der to the king of Anga, and repeat before him a sléka, to this meaning—
“ When one’s kingdom and life are both in danger, one should have most
care for one’s life—for on consideration it will be evident that one may
find another kingdom but not another life.” The king of Anga keeps
afterwards Magadha, for several years, in subjection, and his publicans, or

tax-gatherers, make great exactions there.

An earthquake and a great light are stated to occur at the descent of
Suikva, when he enters the womb of his mother, (Zeaf 4,) and again at his
birth ;—names of the four kings in the four capitals of central India, and
of their sons, that were born at the same time with SHAKYA ;—why such
names were given to those young princes, (leaf 5.) _

In Magadha the young prince born to ““ Papma cH’HEN-PO” is called
in Tib. “ Qzugs-chan-snying-po” (Sans. Vimbasdra) ;—why so called ;—his
‘eight nurses (Sans. Dhatri), two for holding him in their laps, two for suck-
ling him, two for cleansing him, and two for playing with him. There
were born in Magadha at the same time with this prince the sons of five
hundred officers.

VimBaskrA, when.grown up is well practised in all arts, whence his
surname (Zeaf 5-6) in Tib. « Bzo-sbyangs,” (Sans. Shrenika or Shrenya.)—
He takes notice of the tax-gatherers of the king of Anga, prohibits them
from collecting any further tribute in Magadha.—They have recourse
to the father of the young prince, who permits to continue gathering the
tribute or tax in the same manner as before. Afterwards the young prince,
finding them again collecting the taxes, menaces them, and orders them
to cease absolutely from all tax-gathering. They go to the king of Anga,
tell him how they have been treated by the young prince of Magadha, and
repeat hefore him a sldka of this meaning, “ Aslong as a tree is young it
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‘can be cut off with the nails of the fingers ; when it has grown large it is
difficult to cut it down even with a hundred axes.” The king of Anga
sends his envoys or messengers to the king of Magadha, and demands of
him that the young prince, tied by the neck, should be sent to him ;—
an answer is returned to him ;—they both prepare for war.

The king of Magadha appoints his son commander of the army.
Vimpasira summons those five hundred sons of officers that were born at
the same time with him ;—acquaints them with his own circumstances ;—tells
them that he is resolved to make war against the king of 4Anga ;—appoints
them his officers. They all cheerfully engage in his cause, and assure him
that his circumstances will be their own. The prince utters a sldka, of
which the meaning is this : * In whose house there is renown and glory (or
a sacred person) it must be defended by all means. When honor is lost all
is gone; as when the nave of a wheel is broken, the spokes are of no
use.” The officers assure him of their attachment to him in these words :
«“ where your feet are there are our heads.” He assembles the four kinds of
troops. His father expresses his wonder at the great number of his son’s
army—thence ViMBAsirA’s surname the king that has many troops.”
Since the king of Anga had yet more troops than he himself —he causes
him to be slain by a stratagem. He occupies afterwards the whole of
Anga, and takes up his residence at Champa till the death of his father.
Afterwards he makes his residence at Rdjagrika, and this ViMBasira is
represented in the Dulva as the king of Magadha in the time of SHAKYA,
whom he greatly esteemed, honored, and patronized.

From leaf 10. A young Brahman from Magadha, or Central India,
travels towards the south of India, searching after mysteries or the Tuntrika
doctrine. He goes to a celebrated Brahman ;—is well received by him ;—
general reflections on the character of the people in the east, south, westand
north of India. Praise bestowed on Central India, (Zeaf 10-11.) Many wish
to see it. A celebrated Brahman goes with the former to Réjagrika ;—pays
there a visit to the king ;—desires to dispute with any one of the brahmans
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in Magadha ;—the king calls on a certain (QNAS-LEN-GYI-BU) brahman of
Nalada, a learned man who overcomes him in a dispute ; the king is greatly
satisfied with it, makes him a donation of Nalada, his native place or town ;
(leaf 13.) He returns to Nalada ;—marries ;—after nine months his wife is
delivered of a son, who is named * Stop-RINGS’—why so—is entrusted to
eight nurses, (leaf 13.)—when grown up, is well instructed in all the
arts and sciences, (leaf 14,) in the Rigvéda, Yajurvéda, Sdmavéda,
Atharvaveda, &c. Afterwards his wife is delivered of a daughter, who
having eyes like those of the Shdrikd bird, is called SuArikA—she is
instructed in the letters,—overcomes her brother in a dispute.

Again, a certain Brahman desirous to be acquainted with the Zaxtrika
doctrine, or with mysteries,—travels from Central India towards the south ;
—isinstructed there in the Lokdyata system, by a learned Brahman * Sxaz-
z6YAL” (Sans. Tis’HvA.) Reflections on the characters of the people of
the four corners of India, and the praise of Central India, (in the same
terms as above.) This SKAR-rGYAL wishing to visit Central India, succes-
sively goes to Rdjagriha,—pays there a visit to the king,—requests him
for his patronage, and expresses his wish for disputing with any learned
Brahman,—the king calls on ‘ QNAs-LEN-GYI-BU” of Nalada (or Nalanda).
Skar-26YAL defeats him in a dispute, and he is consequently deprived
of Nalada, which village is conferred by the king to his successful adver-
sary ;—the former is much grieved, and is about to leave Nalada, and go
to another place—when SkAr-zGYAL cedes one half of his income to
him, that he might remain there ;—he accepts of it, remains, and gives his
daughter to Skar-a6vaL for his wife.

Leaf 18. Stop-riNGs, the brother of SuArikA, travels towards the
south of India to learn the Lokadyata philosophical system. Asa layman
ke is not admitted to hear that philosophy ;—he enters into the religious
order of the Kun-tu-rgyu (going every where) Sans. Parivrdjaka,—will
not cut his nails till he has learned that philosophy,—thence he is surnam-
ed afterwards, SEN-RINGs (he with long nails, or the long nailed.)
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Leaf 19. SnArikK enters into a dispute with her husband, Skar-
RGYAL: she is overcome. She becomes pregnant with ‘a child of won-
derful character,—her dreams,—explication of her dreams. She disputes
again with her husband—now she overcomes him; this is attributed
to the wonderful child in her womb ;—she is delivered of that child ;—it hag
several tokens on his body of being imbued with extraordinary qualities.
After the name of his father, he is called Nye'-revAL, (Sans. Upatis'hya) ;
after that of his mother, SHARIKL’s son (Sans. Shdriputra, Tib. Shdrihi-bu)
(leaf 20.) His qualifications in all the branches of science, and the practices
of the brahmans. He excels his father in understanding the true mean-
ing of the text of the ancient brahmanical works, (Zeaf 21.)

From leaf 22. The history of MonveaL-6Y1-BU, or Mdngal-gyi-bu
(Bans. MavGALyaNA). His father's name, residing place ahd rank. He
(the father) marries,—desirous to have a son,—addresses his prayers to all
sorts of gods :—at last he obtains one :—sagacity of women with child in
distinguishing whetlier that child be a male or female ;—precautions which
the minister takes with respect to the diet of his wife,—tastes and savours
of meat and drink enumerated :—she is delivered of a child with a perfect
body ;—the child is called *“ Lap-born,”—why so? and also “ Mdngalyana,”
and whyso? Hence he is called sometimes, Tib. Péng-skyés, Lap-born,
Sans. * Kolita,” sometimes Tib. Mohugal-gyi-bu, Sans. Mongalyana, one
of the Mangol family or race. His nurses, his education, his qualifications
i all the sciences and practices of the brahmans, (leaf 24.) He surpasses
his father in understanding the true meaning of the ancient works. He is
entrusted with the instruction of 500 young brahmans in reading the
brahmanical works. How they pass the time when they are not reading.
The two masters or teachers NYE'-reoyaL (Sans. UpraTis’HYa) and Panc-
svyes (Sans. KoLiTa) acquire great renown by their disciples,—they are
desirous to see each other. The first is very ingenious or intelligent, the
latter very rich. Their parents will not permit them to go and see each

other. They meet at the occasion of a festival at Rfjagrika, whither they
‘ N
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were sent by their parents. They sit near to each other. Their behaviour
during the several exhibitions of spectacles;—their mutual addresses, after
the shows are over ;—their answers, each in a single stanza, (leaf 28.) They
acquire an affection for each other; eager to acquire knowledge, they
resolve to enter into some religious order. Panc-skYEs begs his parents
to permit him to take the religious character ; he is not permitted. His
parents, his relations, his coetaneous friends use several arguments to
dissuade him from his purpose ; they cannot prevail on him. He will ab-
solutely not partake of any repast until he is permitted. At last he obtains
his parents’ leave, goes to Nalada to meet there “ NYE’-rGYAL,” who very
easily obtains his parents’ leave to take the religious character ;—reflections
thereupon by PaNc-skvEs (leaf 33.) They proceed together to Rdjagrika,
where about that time there are supposed to have been six celebrated
teachers, the masters of six schools of different principles (whose names
both Sanscrit and Tibetan are on record). Successively -they go before
each of them, address them each in these terms:: ‘ Master? (shes-ldan,
knowing) what is the method of your doctrine? what advice do you give
to your pupil? what is the fruit of an honest life? (or of good moral
practices) what are the benefits thereof?” Each master addresses
them thus: Brahman-sons! and each tells them his own opinion or prin-
ciples :—they are with none of them satisfied: they make on each their
reflections in the same terms, in one stanza, the meaning of which is this :
“He is an ill minded, wrong teaching, and mean fellow, although he is
celebrated for a master: if his own professed principles are such, what
are those which he does not profess.” They leave them with disdain or
contempt, on account of their gross atheistical principles. (The names and
philesophical principles of those six teachers or masters may be seen, from
feaf 33 to 40 of the m, or first volume of the Dulva.)

Leaf 40. They become afterwards the pupils of “ YANG-DAG-RGYAL-
vA-cHAN.” He entrusts them with the instruction of his. five hundred
disciples. In his sickness, these two young brahmans make every effort
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to assist him. The one attends on him, the other seeks after medicaments.
The cause of his smiling once. He tells them the birth of Suixya, and
that he has become a saint or Buddha. He advises them to become his
disciples, but not to mention their caste and family name, but leaving off
every pride, to practise good morals before him, if they wish to find the
food of immortality (Tib. Bdud-rtsi, Sans. Amrita.) Leaf 41. A
stanza on the instability of human things: “ All gathered treasures will
end in want; the end of those on high is downfall ; the end of meeting is
separation or parting ; the end of being alive is being dead (or is death).”—
He dies—they burn his body decently, and mourn for him. They are
convinced that their deceased master has been a sage, and that he had
found the food of immortality. They regret much that he has not com-
municated it to them. They both make a law among themselves, that
whichever should find first the amrita should communicate it to the other.
The circumstances of their afterwards becoming &isciples of SHAKYA.
He declares them’ the first pair of his principal disciples,—NVYE/-2GYAL
(Suirini-su, or SHARADWATI) “the chief of the ingenious or intelligent,”
and PANe-skYes (MoNGAL-GYI-BU, or MOHUGAL-GYI-BU, Sans. Monga-
dyana) “ the chief of those that make miracles or prodigies or illusory
spectacles.” ' ' T

Leaf 43. Suixva declares that his privation and austerities, during
the course of six years, were to no effect; he could not find what
he sought for. He refreshes himself with substantial food, recovers his
vigour, gives himself to meditation, and arrives at perfection, or becomes
a Buddha. On the request of BRauMA, the god, he goes to Vardnast, per-
forms there his first religious course, teaches his doctrine first to five
men, who had been formerly his attendants. Afterwards he disciplines
there fifty young persons of high descent;—ordains and consecrates them,
(leaf 43.) Atother different places he finds many other disciples ;—goes to
Rdjagriha. Theking of Magadha (ViMBAskrA) offers him a residing place
in a grove (called Qg a¥&xwmaaywEnaw, hod-mahi-tshal.bya.ka-lan-
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da-kahi-gnas. Sans. Vénu-vanam Kalandakd nivdsa.) 1Tt is there that
the above described NYE’-royaL and PanNe-skYES become his disciples.

Leaf 44-45. Enumeration of several qualifications of SHAkyA—his
seeing and knowing all things. The method he used in bringing to his
doctrine or faith the before mentioned two young brahmans ;—farther circum-
stances thereof, (leaf 45-50.)

Having been told by one of SuAkvA’s disciples that he teaches in this
manner: ‘ What things are they that arise from causes, and what are
the causes of their existence and of their cessation?"* these young
brahmans are much pleased with, and go to, him, to become his disciples,
leaf' 50. Rumours at Rdjagriha upon hearing that the two principal disciples
of YANG-DAG-RGYAL-VA-CHAN have become the followers of Snikya.

Leaf 51. XKunTu-rGYU SEN-RINGS (a brahman learned in the
Lokdyata philosophical system) pays a visit to SHAKYA ;—is very impatient
at first,—afterwards, being convinced by SHAkyA of his wrong principles, he
yields, and begs him to receive him into his order, leaf 57.—Terms used
by the new comer and by the master at entering and at receiving one into
the religious order. '

Leaf 58-65. On the enquiry of the priests, how it came that “ Sux-
RIHI-BU possesses such admirable talents '—SuAkva tells them his religious
and moral merits in his former generations. - Leaf 66.—Likewise, he tells
them those of MOHUGAL-GYI-BU. '

Leaf 68. SHAKYA commits to the assembled body of the ptiests the
power of receiving neophytes into his religious order, and to ordain
priests when qualified. Many inconveniences arising from there being na
Head or President in the congregation of the priests ;—regulations for
electing two principals (MA’han-po), and five sorts of teachers (Slod-Dpon
vulgo Lobon.) Rules to be observed. Instruction how to perform the rites

* Ye dharmé hétu prabhava, hetu teshdn TATHAGATO hyavadat— Teshan cha yo nmirodha,
evam vadi MAHA SRAMAN As.—Of this formula, which is found on most of the images of
Buddha dug up at Benares, in Tirhut, and elsewhere, a full account has been given in the

- Journal Asiatic Society, Vol. IV. page 133 and 211.
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and ceremonies at the receiving and ordaining of the priests. Terms used
at that occasion.

What sorts of men may be received into the religious order, and
admitted to become priests. Questions to which a new comer must answer
directly. Names of several diseases and sores, leaf 79. Persons infected
with, or subject to those maladies are prohibited from admission into the
order. Several rules respecting the conduct of religious persons.
= Leaf 91. A priest should not abuse any one. (in words) even
when himself abused ; should not become angry when irritated ; should not
beat when beaten ; nor rail when railed.

Leaf 92. Enumeration of several things which a religious person or
priest may not do without having previously asked the principal’s and the
teacher’s leave,

Leaf 102. SnAkYA having passed the three months of the summer
in the grove near Rdjagrika, will make a tour to the hills towards the
south. He makes known to the priests, that whoever likes may go with
him. Excuses of the priests, both of the old and young, for not being
able to accompany him. Cause or reason why but a few disciples were
now with him.

Leaf 104. How any Mu-stegs-chan (Sans. Tzrthzka ) may be admitted
into the religious order of Sutkva. Regulations thereupon.

Leaf 108. No priest is to be ordamed that is below twenty . years of
age. Reasons thereof.

Leaf 109. No one shall be received into the religious order below
fifteen years of age. Indecent conduct of two young priests or students.

SuAkYA at Shravasti in Kosala. The story of two slaves or servants,
who successively had been received into the religious order. of SuAxva.
Leaf 110-113. No slaves are to be admitted into that order.

Leaf 113-115. Stories of two persons who, being in debt, had taken
the religious character. SHAkvA prohibits the admission into the religious

order of any one who is in debt.
"o
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Leaf 115. The story of a young. man who, having run away from his
parents, had entered into the religious order. SHAkvA refuses to admit
any one into that order without the consent of his parents. Regulations
thereupon.

Leaf 116. The story of a young person who had been received into
the religious order of SHAKYA by a high priest. Resolution—not to receive
any one without the consent of the whole congregation of the priests.

Leaf 118-121. The story of a sick person; no sick man is to bé
received into the religious order. Every new comer to be questioned as to
the state of his health.

Leaf 121. Suikya in the Nyagrodka Vikar, near Capila (Ser-skya,
in Tibetan.) Greatlamentation of the women of Captla, upon their fathers
husbands, brothers, &c. taking the religious character and leaving their
houses.. Zas-GTsANG-MA’s (Sans. Sudhoddna, the father of SHAkva,) com-
plaint before SuLkva. He again prohibits their receiving any one into
the religious order without the consent of his parents, and orders that they
.should always ask first whether a candidate has leave from his parents,
except in cases of those, who have come from a far country. Leaf 123.

Leaf 123-127. The story of Kun-DGaH-v0’s (Sans. A/NANDA) sister’s
two children. How they were encouraged to read and study diligently.

Leaf 127-133. Several births according to one’s moral or religious
merits, described by SuAkva,—applied to the beforementioned students or
young monks.

Leaf 133: The wonderful effects of Smikva’s smiling. Reasons
thereof. Order prohibiting the seduction of nuns or of priestesses by the
monks or priests.

Leaf 136. A man passing clandestinely some time amongst the priests,
without having been admitted regularly, is made acquainted with their doc-
trine and religious practices. His reflections thereupon. Scandals arising
therefrom. SuAKYA’s order for ejecting or expelling him, and not to suffer
afterwards any one to cohabit clandestinely with the priests. Leaf 138.
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Leaf 138-139. SufAkva at Mnyan-yod (Sans. Shrévasti, in Kosala).
Several kinds of men of doubtful sex, or of hermaphrodites (Tib. Mdning).
Prohibition against receiving any such into their religious order. They
should always ask when receiving a newcomer whether he is a Mdning.

Leaf 139. SnAkvaA at Shrévasti. The story of an illusory serpent.
(Tib. Klx, Sans. Néga).

Leaf 142. Prohibition against receiving into the religious order any
fllusory man (‘Sprul-pé.) Thenceforth they shall always. ask when
admitting one into the religious order, whether he is a Sprul-pa.—Five
kinds of natural Ndgas ;—the rest all illusory ones.

Leaf 143-145. Good services rendered by an illusory Néga, to seve-
ral religious persons. The priests should distinguish an illusory monastery
from a real one, and not resort to such places.

Leaf 147. SHAkya forbids the giving religious instruction to any one,
unless asked; except when one is invited to a public entertainment.

Leaf 147-163. The story of Dae-HpuN-Hrs’'Ho. His birth—his
beautiful body—his becoming the attendant of SmfrIH1-BU—his accom-
plishments—his accompanying five hundred merchants to the sea—his great
services and religious instructions: to many. Marvellous stories of
Nigas, &ec. '

Leaf 163. The way of the ancient sages discovered by SHAKYA,
illustrated by a parable. Description of that way or method.

Leaf 167. Dce-Hpun-Hts'Ho returns to SHAKYA—presents his
converts, they are received by him into his religious order—the great
perfection they acquire afterwards by their assiduity and earnest
endeavour.

Leaf. 168. At the request of Dce-Hpun-Hrs’HO, SHAEYA relates
what have been the actions in former lives of several individuals whom he
had found deficient in virtue, and monsters of iniquity.

Leaf 170. Again, on the request of the priests in a body, SHAkYA
relates the religious and moral merits of Dee-Hpun-HTs HO.

Y
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Leaf 173. The story of * Kvru-G'zHON-NU-SPRUL-PA-HoD-srUNG”
(Sans. Kisavapra). An ancient Buddka, living at Vardnast, instructs his
disciples where to perform their meditations; and advises them to live
such a chaste and pure life that they may not repent it afterwards. The
disciples of SuAkya will imitate those of K&suvara in performing their
meditations—they commit many excesses ;—restrictions and prohibitions
thereupon.

Leaf 175. Suixya at Mnryan-yod (Sans. Shrdvasti) A Mu-stégs-chan
monk (Sans. Zirthika) once, on the 14th of the month, on the confession
day of the Buddhists, enters into their Vikar, admires their furniture and
the mode of living, and says: *“The Buddhists excel us in furniture (or
household stuff) and in good fare; but we excel them in religion and
good morals.”—To enjoy both in their proper places he purposes to make
profession of both religions ;—is detected and expelled. A rule is esta-
blished, that thenceforth no one shall be admitted into the order, who had
become formerly a Zirthika ( Mu-stégs-pa, in Tibetan) or a brahmanist
in general. .

" Leaf 177. Suigya at Mnyan-yod (Sans. Shrdvasti.) The murder
of a mother ;—the circumstances preceding and following it :—various
advice given to the matricide by the Zirthikas (that he should throw
himself into fire,—take or swallow poison,—precipitate himself from a
steep place, or strangle himself by a rope.) In his confusion, he takes
refuge in the monastery of Su&kva’s disciples ; hears there accidentally from
the mouth of a priest reading, that “ he who opposes good actions to a
committed crime, may shine even in this world like the sun and moon, after
having escaped from a cloud.” He repents, and, that he may yet efface the
horrors of his crime by good actions, he resolves to take the religious
character :—he does so, and, in a short time by his earnest application, he
arrives at great perfection. SHAKYA is informed by the priests of his being
a matricide, orders him to be expelled, and makes a rule that no matricide
is to be admitted into that order; and that thenceforth they should always
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ask a new comer whether he is a murderer of his mother. The farther
adventures of the same matricide related ;—his death and his new birth,
first in hell, (leaf’ 179,) and afterwards in heaven amongst the gods.

Leaf 183 to 188. The murder of a father ;—circumstances that pre-
ceded and followed it, (told in the same manner, and nearly in the same
words as above, in régard to the murder of a mother.)

Leaf 188. SHAkYA at Mnydn-yod (Sans. Shrdvasti.) The edicts of
the kings of Magadha and Kosala (when they adopted Buddhism) that in
their realms no robbery should be committed. Robbers, if detected, are to
" beexpelled from their country, and restoration of damage to be made from
the king's treasury. Robberies and murders committed on the confines of
Magadha and Kosala :—some traders, that have escaped, go to the king of
Kosala, and inform him of the event :—the king sends his troops ; the rob-
bers are defeated ; some escape; some are Killed ; sixty taken alive and
brought to the king, iogether with the things and effects found with them.
The examination of the robbers by the king—their answers. They are put
to death, one escapes when carried to the place of execution, takes his
refuge in a monastery of the priests of SHAkYA, enters into the religious
order. He is found afterwards to have been a robber, and the murderer of
an Arhkan (Saint.) The circumstances of that detection ;—a rule is made
that thenceforth no murderer of an Arkan shall be received into the
religious order, and that they shall ask of every new comer whether he is a
murderer of an Arhan. .

Leaf 190. Nyr'-vAr- Hk’Hor (Sans. UrAL1) asks of SHAkvA whether
one, who has caused divisions amongst the priests, is to be received into
their religious order. No such shall be admitted :—likewise, no one shall
be received into the order, who with an ill intention to a Tathigata has
shed blood ;—nor any that may previously have fallen off, by having
committed any of the four great crimes. '

Leaf 191. All such persons as have any defect in their body, mem-

bers or limbs, are prohibited from admission into the religious order of
P
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Suikva. They are thus specified: one with a maimed hand or foot, one
without lips, one having a cicatrized body, too old, too young, lame or crip-
ple, blind, having maimed fingers, crooked, a dwarf, having a goitre, dumb,
deaf, leaning on a staff in walking, creeping or crawling, having swollen
feet with corrupt matter in them, effeminate, broken under burden or by
much travelling, &c. leaf 193.

With this concludes the subject of entering into the religious order of
BHikva, entitled in Tib. the X 3ga'"I"Q rab-tu-byung-vahi-Gzhi, Sans.
Pravrajita vastu.

From leaf 193 to 335, inclusive, is occupied with the description
of the sX'ya" Gso-sbyong, confession or self-emendation, and general
supplication. SHAkva at Rdjagrika. The celebration of the confession, or
general supplication at the end of every half month, i. e. at every new and
full moon :--occasion of its being ordained,—preparations thereto ;—rites and
ceremonies thereof, leaf'195. Explanationof the term hdug-pa, Q3A'y, sitting,
and meditating, or abstract meditation, (32'@¥x mal-hdyor.) The priests
of SHAKYA carry to excess the giving themselves to abstract medita-
tion. leaf 201. Five sorts of ghantis (plates of mixed metal to be struck
instead of bells)—for what use. leaf 202. Praying and the recitation of
the Pratimoksha Sitra, or So-sor-t’ har-paksi-mdo.

The great court-yard for the celebration of the feast of confession.
CariNa, a brahman. His scruples about whether he should go or not
to that festival. On the exhortation of SHAkvYa he goes there. Desig-
nation of the place for the reception of the great congregation. The
officiating priest. The terms he uses in addressing the priesthood.
Garbs or garments which the priests are permitted to take with them into
the congregation. Description of the smaller court-yard or enclosure,
leaf 219. Instructions for reciting the Pratimoksha Sutra (or the tract on
emancipation). How to intercede for any priest who may have been
arrested or taken, on this day, by the king, by the robbers, or by the
enemy. Then follow several instructions, how to celebrate this great day
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of confession elsewhere, leaf 335. And thus ends the second part of
the Vinaya vdstu, on confession or general supplication.

From leaf 335 to 357 is the Dgag-doyéhi-Gzhi smmsgd-=q.
The enumeration of immoral acts or faults. Censure thereof. Reproof
and prohibition of immoral actions. A reprover or censor is elected
for that purpose. Several instructions given, how to perform the office
of a reprover or censor of manners, rites and ceremonies.

From leaf 357 to 378 is the Duyar-gyi-Gzhi spx'gm§. . On
summering, or passing the summer. SHAkvA at Mnydn-yod (Sans. Shrd-
vasti). The occasion of establishing the custom of making a vow for pass-
ing the three months of the summer at a certain place, without leaving it
even for a single night—for what purpose it was ordained. Several
instructions, concessions, restitutions, and exceptions. The manner in
which they passed that season. Mutual compliments after the return of
the priests to their respective colleges or monasteries. Several questions
and answers how they have passed the summer.

From leaf 378 to 408, or the end of this volume, and in the
beginning of the next volume (from leaf 1 to 10), contained the Ko-lpags-
kyi-Gzhi, Yyangad, or, the subject of leather or skin. .

The story of GRro-BzmiN-skyes, his birth, his growing wup, his
voyagé at sea:—is received into the religious order by KAtvina
(residing at %33 Rdo-chan) ;—arrives at great perfection, (leaf 396.)
Several sorts of skin or leather are enumerated. His private
audience at SHAkvA’s. KArvANa’s complimentary address to SHAkYA,
presented by him:—SHAkvA’s answer thereto, leaf’ 405. Permissgion
(to the disciples of SuAkva) to use a vehicle or carriage ;—the
occasion or circumstance of that permission;—excesses in the use of
carriages ;—they are prohibited, except to the old, the weak and the
sick. .

Leaf 406. Leave (to the disciples of SHAKYA) to acquire a practice
in swimming ;—occasion of that leave being given ;—excesses made in
that practice. Indecencies committed in the Ajirapati river. They are




60 ANALYSIS OF THE DULVA,

prohibited from touching any woman ;—they may not save even one that
has fallen into the river ;—modification of the former prohibitive precepts.
Leaf 407. They are prohibited from seizing a cow by the tail, in
swimming over a river ;—occasion thereof. They may seize the tail of a fine
elephant, fine horse, bull, buffalo, and yék, but they must at the same
time make use of a leather bag (glove?) Improprieties committed with the
leather bags. They are prohibited from wearing wooden shoes (shing-gi-
mck’hil-lham ) ;—occasion of that prohibition. They are permitted to wear
them in their own houses ;—\\"hat was the reason thereof. What to do with
the wooden shoes presented (or offered) to them by the people. Leaf 408.
The first volume of the Dulv4 terminates here. Note: The scenes
of the transactions it contains, and indeed of the whole Dulvd, are repre-
sented to have been, with a few exceptions, Réjagrika in Magadha, and
Shrdvasti in Kosala, or more properly the groves near those cities.

THE ® (Kha) OR 8ECOND VOLUME OF THE Dulvd.

This volume contains 563 leaves. It is divided into 30 parts or books
(x#'d Bam-po) or from the 25th to the 54th book inclusive. :

From leaf 1 to 10 is the continuation of the Ko-lpags-Gzhi
Aqgmw m@. of the first volume, or the treatise on leather or hide; or,
in general, on the priests being allowed to wear shoes. In the Index,
the subject of the whole volume is said to be on medicaments. But
there is very little on that subject, except from the 10th to the 40th leaf.

From leaf 1 to 10. Several sorts of shoes (Mch hil-1kam) of the reli-
gious class are enumerated, together with the stories of their being brought
into use and prohibited afterwards by SHikya. Such are those made of
reed leaves (smyug-lo); of the fibres of the munja grass; of thread or
yarn (srad-bu), &c.

From leaf 10 to 19. SHAKYA in the grove near Shrévasti. On medicine
and drugs prepared from the roots, stalks or stems, leaves, flowers, fruits
or nuts, juices or sap, and gums of certain plants and trees. Nuts of an

.
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acrid taste, as that of the Amra tree, Arura, Skyurura, and Parura. Kinds
of salt. Stories of particular diseases and maladies. What sort of medi-
cament was prescribed by the physicians for each disease ;—how such
medicaments were permitted by Suikva to be used. Permission given by
SuAkva to his disciples to keep always with them a certain quantity of
medicine (previously consecrated or blessed.) What gave occasion to that
leave. Medicaments to be used daily, at a certain period of the day, for
seven days, through one’s whole life:—diet in meat and drink. Leaf 15;
medicament for the eye. The story of a madman. Stories of particular
meat or flesh having been used by the disciples of SHikYa, in the time of
famine. Prohibitions against such practice. ‘ '

Leaf 19. Suikva enters from Késhi into Vardnasi. The story of a
Tribune’s (headman’s) wife there—her piety and her former moral merits:

Leaf 27. The king of Mugadha (SHRENIEA VIMBASARA) pays a visit
to SuikvA in a grove near Rdjagrika, and begs his acceptance of an
entertainment for three months with every thing necessary for him and
his train or suite.

Leaf 30. The story of a priest suffering from hemorrhoids (piles)
Haughty and malignant behaviour of the king’s physician to that person,
though he was sent by the king to cure him ;—he called SuAxYa also the
son of a female slave. His punishment.

Leaf 33-34. Names of the six remarkable places or capitals in Cen-
tral India, as 1. Tib. Mnyan-yod, Sans. Shrdvasti. 2. Tib. Gnas-Bchas,
Sans. Séketdna. 3. Tib. and Sans. Vardnasi. 4. Tib. Yangs-pa-chan,
Sans. Vaishali. 5. Tib. and Sans. Champa. 6. Tib. Rgyal-pohi-I’hab,
Sans. Réjagriha.

Leaf 34-35. What sort of medicament was employed by Kun-
PcaH-vo (A'NANDA) in curing SHAKYA in a disease. The story of
GaNG-Po, leaf 40.

Leaf 80to 87. Theking of Magadha(Lus- HP HAGS-MAHI-BU-MA-SKYES-

Docr») invites SHAEYA into Rdjagrika. With what solemnity he receives
Q
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him. The procession of the sage thither together with his train; the
order thereof, and to what things it has been likened. Several miracles
or prodigies that happened at his entrance into that city.

Leaf 83. The king of Magadha afterwards pays a visit to SHikvA and
begs him to accept of an offer of entertainment for himself and suite during
the three months of the winter, with all things that shouldbe required (with
dresses, a religious garment, meat and drink, beddings, medicaments and
utensils.)

Leaf 83. SHAkYA is invited afterwards (on the occasion of an epide-
mic malady) to Yangs-pa-chan (Sans. Vaishali, hod. Allakabad). A chief
man in that city, in a dream, is admonished by the gods, that they
should implore the aid of Gaurama. They consult about it, and send an
embassy to him. At the request of the envoys from Vaishali, the king of
Magadha permits SHAKYA to visit their city, provided that they shall treat
him in the- same manner as he has been treated in Rdjagrika ; form of
salutation or compliment used by the envoys from Vaiskali.

Leaf 120 to 132. Upon SuAkva’s arrival at Yangs-pa-chan he is,
first of all, invited and entertained by AmRA-sKYONG, a rich courtesan,
whose residence was without the city, in a grove. Afterwards he
is entertained by the citizens, who were of the Lickabyi race;
(they seem to have been republicans.) Their splendid dresses, horse
furniture, carriages and chariots, &c., &c. This city is frequently com-
pared by SHAkYa to the residence of the gods, where Indra presides.
KuN-p6AH-vO (A'NANDA) directed by Suikva, advancing to the gate of
the city, solemnly utters several mantras or set of forms of charms (in
Sanscrit) for purifying the city from all evil spirits, and causing to cease
the epidemic malady. The charms begin thus: « Vasirata” (four times
repeated)—*“ Munchata” (twice)—* Nirgachch’hata” (four times)—&c., and
are followed by benedictory verses for the prosperity of the city.

Leaf 132. On- quitting that city, SuAxva passes through seve-
ral other places in his peregrination, and relates to Kun-pcaH-vo (Sans.
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A'NANDA) their ancient history—makes several reflections on them, and in
many places gives instructions to those that visit him. .

From leaf 155 to 192, is contailied the story of the meetmg of PADMA
sNYING-Po with SuAkva. This celebrated brahman hearing of SHAxYA’S
being in the neighbourhood on his peregrination, sends to him one of his
principal disciples (Ma-spuc), of great aequirements, with several old
brahmans of respectable character, to learn through them, whether it be true
what is rumoured respecting the accomplishments of Gaurama, and
whether he has really all the characteristic signs of a sage. The conduct
of Ma-spua, and his conversation with SHAKYA or GauramMa. He calls
those of the SHAkYA race upstarts, or such as are known but of late
595 da-byung,) leaf 160, SHAKYA tells him the origin of the Smixya
race, as also that of the family of Ma-spue. He is much ashamed, and
cannot return any answer to SHAKYA; but is comforted, and afterwards
begs for instruction. Then the teacher tells him the tenor and contents of
the doctrine of a Buddha ; and the several moral duties both of the Brah-
man and the Bauddha priests, which they should observe and perform religi-
ously. He afterwards relates many superstitious customs, and declares that
every true Brahman and Bauddha priest should desist from all such.

After the return of Ma-spue, PapmaA-sNYING-PO hearing of his hav-
ing been unable to answer Gautama, was so much displeased that he
smote him with his shoes on the head, and would have gone immediately
himself to Gaurama, had it not been too late in the evening. The next day
mounting a carriage, and taking with him many prepared victuals, he
visits GauTama, is much satisfied with his conversation, and .arranges a
mode of salutation and return whenever they should happen to meet in the
street ; He assigns as the reason thereof, that courteous .ceremonies are a
mode of maintaining respect and renown amongst their followers.

Leaf 192. Terms of salutation; those in which men of quality
orrank send their compliments, and ask after a friend’s health by
their messengers or servants. A full enumeration of the terms is given,
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in which the King of Kosala, GsaL-rQYAL sends his compliments to Gav-
Tama. (The catalogue occurs many times in the Ka-cYur, and is also
introduced into the Sanscrit and Tibetan Vocabulary.)

Leaf 193. The King of Kosala, GSAL-RGYAL, pays a visit to GAUTAMA
—asks him about several things:—what difference there is between the four
castes? Gaurama replies to the King so as to lead his own mind to
the conclusion, that there is really no difference between the four castes.
He asks him afterwards whether there exist gods,—whether the god
Branma does really exist 7—The answer contains several modifications, and
declares, if the king means such gods as have fleshly passions, and
which delight in injuring and hurting others, there are none of that kind.

From leaf 201. In Rdjagriha, and in several other places, at dif-
ferent occasions, SHAKYA gives many moral instructions, citing instances
or parables.

From leaf 214. The story of YUL-zK’HOR-sKEYONG—how he enters
into the religious order—his reflections—moral instructions to his parents.

Leaf 240. SHAKYA, accompanied by GNOD-sBYIN-LAG-NARDORJE
converts many in the North of India.

Leaf 290. Account of DcaH-vo, a neatherd, with five hundred others
entering into the religious order.

Leaf 302. SHAKYA, visiting several places, tells to KuN-pcaH-vO
their ancient history, and whence they derived their names.

Leaf 303. The king Gso-SsYoNG-zP’HAGS (Sans. Utphoshadha)
born at Gnas-Bchas (Sans. Saketana.)

Leaf 306. Terms for expressing great joy (by comparison.)

From leaf 327 to 390. Fragments of history of several universal

monarchs, (Sans. Chakravariti.) ,
Leaf 390. The story of Nor-BzaNGgs, a royal prince, and of

Yip-Hr'HRoG-MA (the heart ravishing) his mistress. This contains many
fine poetical descriptions and ingenious verses expressive of an affectionate
mind : it is a kind of romance or fairy story.
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From leaf 408. Several anecdotes are told by Sufkya, to show the
fruits and consequences of the merits and demerits of several individuals in
former generations. He relates to the king of Kosala his own acts—
how he arrived at Bodhisatwa, and the many benefits he afterwards endea-
voured to bestow upon all animal beings. This division abounds in judi-
cious sayings, and moral maxims :—apologues or moral tales—their appli-
cation,—virtue and vice depicted in lively colours.

From leaf 496. On the request of KuN-DcAH-vo (A’NANDA,) his
principal attendant, addressed to him in verse, SHAkYA relates (also in
verse,) the acts which he has performed from a very remote age to arrive at
the state of a Bodhisatwa.

Leaf 505. SHAKYA, together with 500 Arhans, visits, in a miraculous
manner, the great lake Ma-dros ( Manassarovdra) in the north.

Leaf 506. The four greatrivers that take their rise there :—the Ganga,
" Sindhu, Pakshu, and Sita.

From 508 to 563, or to the end of the volume, as also from Zeaf 1 to 20,
in the next or 3d volume. On the bank of the Ma-dros lake. SHAkYAa,
and 36 persons of his principal disciples, tell (in verse) the course of their
lives in former generations—or the consequences of good and bad actions.

End of the 2nd volume. -

TrE 3rD (OR M) VOLUME OF THE Dulvd,
Comprising 478 leaves, from the 55th to the 82nd book or section, inclusive.

General Contents. The latter part of the subject of * medicaments”
in the 2nd volume. On garbs or garments—mats, spreading cloths ; Kau-
shambhi; works or moral actions—Dmar-ser-chan, the inward man, or man-
alteration (regeneration). Omission or the leaving off, of the celebration of
the confession, or general supplication. Dispute or quarrel :—the first part

of the subject “ of causing divisions amongst the priests.”
From leaf 1 to 20. The continuation of SHAkYA’s narration of his

former births. The story of BzaNc-mo and PADMA-2TsA-LAG, & cour-
' R
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tezan and her gallant, in the time of the king Ts’HANG-sBYIN (Sans.
Brakmadatta) in Varénasi, cited by SuHixya and applied to himself.
He tells his disciples, why he mortified his body for six years ;—what was
the cause thereof in his former lives. His disciples ask him several
things, whence comes such and such a blemish or misfortune in his
present life—he tells them his former immoral actions, and says that they
are the consequences of these. The story of DcaAH-sKYONG, an ascetic, a
good moralist, leaf 14.

Leaf 20. SnAkva, after his return from the Ma-dros lake to Shré-
vast: together with the 500 Arhans, is invited and entertained by Sa-ca,
(Ri-pacs HbpsiN-cvi-ma) a lady. His instructions to her at that occasion.

Leaf 21. On his peregrination in Kosala, SuAkvA is invited and en-

tertained by the Brahmans and landholders of the town Thigs-pa-chan.
The request of 500 Yidags (fancied beings representing the condition
of a miser) made to him. His answer to them—their excuses. His reflec-
tions (in verse) on the wrong judgments of men-—that ‘ men are ashamed
of those things of which they ought not to be ashamed, and vice vers4.”’
He takes them with him to the entertainment, and afterwards makes his
benediction to his hosts for the future prosperity and happiness of those
Yidags. :
Leaf 23. Dispute amongst the citizens of that place, whether Gav-
TAMA and his disciples are covetous or not. They are tried by an enter-
- tainment, and are found to be moderate in their wishes and temperate in
their living :—afterwards, by the same person, the Brahmanists also are
invited and tried ; but they are found to be the contrary of the former.

Leaf 24. The use of puram or buram (molasses) is permitted to his
disciples. How Smra-HDoD-kYI-SEN-GE was enlightened and became an
Arhan. He is declared by Snxkva to be the chief of those who are enlight-
ened by using agreeable things. Leaf 25. -

Leaf 25. From Spong-byed, SHAkvA goes to Yangs-pa-chan, (Sans.
Vaishali) and takes up his lodgings without the city in a house on the
bank of the Ape-pond ('Tib. Sprékw-rdsing-gi-Hgram.) The citizens make
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a law that none.of them shall invite Sufkya privately to a dinner, bu
they shall treat him publicly ; since he will not remain long enough there,
to be invited by them successively. Nor-cHAN, a rich citizen, having ne
notice of that established law, invites SmAkva privately. The same do
also his wife, his son, and his daughter-in-law, on the three next follow-
ing days—leaf 26 to 31. The citizens wish to punish him—how he ob-
tains their pardon—his riches—he, and his whole family, take refuge with
Buddha, or adopt Buddhism. Their former religious and moral merits;
leaf 32. The story of ME'-'I‘OG-P HRENG-RGYUD- MK’} HAN, at Vardnasi,
applied to Nor-cHAN and his family.

Leaf 35. On the occasion of a famine, the priests of SH{kYA are per-
mitted to cook for themselves :—difficulties about where to cook. The
ten places in which they may not prepare their victuals. What the physi-
cian prescribes to a sick priest. How permission is obtained from Safxva,
and how he makes use of the medicament—Zleaf 36-37. How a proper
place is chosen and rendered fit for cooking for a priest. '

Leaf 37-38. SHAKYA at Ydngs-pa-chan. The use of flesh, with what'
restriction it is permitted to his disciples.

Leaf 38. At Shrdvasti, in the time of a famine; the BauddAa priests
suffering from hunger are much dejected. Several concessions granted to
them by SsAxvA.

Leaf 40. At Mnyan-yod (Sans. Shrdvasti) the Brahmans and the
laymen complain, that the priests of Saixva will not accept of several
things which they are willing to offer them, to acquire moral merits for their
future happiness—SHAK YA gives them permission. :

* Leaf 40-41. The sickness of SuArinI-su—the physician’s prescrip-
tion—MAuGAL-GYI-BU’s endeavour to procure that medicine.

Leaf 42 to 45. The story of Luc and BzaNG-BvED—their happiness
—family—their great qualities :—SaAxva is proceeding to visit them—
the malice of the Mu-stegs-chan, (Sans. Tirthika) sect, SHAKYA’s enemles,
to prevent his entrance :—by what means he enters into that place.
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Leaf 48. -How a priest may give his benediction to any quantity of
physic for seven days, to be used by such persons as are pure of life.
Several concessions from SHAKYA to sick persons, in their diet.

Leaf 50. Several anecdotes that happened at Vardnasi, in the time
of a famine, that was foretold to continue for 12 years, on account of there
being no rain. ' .

 Leaf 53. The wonderful effects of alms-giving to a holy man or
Rishi, or the consequences of religious and moral merits in former lives.
SHAkYA is in a place called Uduma. His lectures to the (fabulous)
four great kings, residing on the Ri-rab (Sans. Sumeru, or Meru.) He
recommends his doctrine to the care of those four great kings or gods, and
to that of Hod-srung, to defend it after his death. They all promise him
that they will defend it, leaf 57. He tells his disciples the former moral
merits of those four great kings or gods.

Leaf 59-60. Suixva is presented with eight sorts of liquor or drink,
by a Rishi, called Kenani-u (the son of Kena,) he tells his disciples the
use and medical virtues of them. Rivo, a tran-sromg or hermit (Sans.
Rishs) together with his 500 pupils, becomes the disciple of SHAkYA.
The son of Kena also having entertained SuAkva and his disciples (with
a dinner) enters into their religious order, together with his pupils. To
whose care these young pupils are committed by Sufkva for instruction,
how they are qualified in a short time, leaf 62.

- Leaf 64 to 71. Eulogium on SHAkvA’s qualities by KeNani-su, leaf
71. The story of two monks, (or religious persons) father and son, formerly
- barbers, at Kdshi.

Leaf 72. SuAkva, from Gyad-yul, goes to Sdig-chan, is invited and
entertained there publicly, according to the measures the citizens had
taken previously in his behalf.

Leaf 74-75. Stories of several entertainments to SHAKYA and his disci-
ples. Leaf 76. The story of a man bitten by a snake, how he is cured. The
Bidya Mantra also is exhibited ; (it seems to consist of significant Sanscrit
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words,) in three lines. Ancient fables are told and applied to present
circumstances.

Leaf 78. Here ends the subject on medicaments, and commences
that on the garments of the priests.

The story of Dum-Bu, a minister (of state) and his king HpHAGs-
sKYES-Po, in Lus-Hp'hags, (Sans. Vidéha.) DumBu escapes to Yangs-
pa-chan (Allahabad) and settles there. He first declines to give his
advice in the assembly of the people there, but afterwards renders them
gfeat service by his prudent counsel.

Leaf 80 to 83. Three tribes of the Lichabyis at Yangs-pa-chan:
- marriages prohibited between different tribes. The beforementioned Dum-
BU ismade chief tribune there, (Sdé-Dpon), and after his death his second
son. His elder son retires to Rdjagrika in Magadha, to VIMBASARA.
This king marries, on his recommendation, the daughter of his brother at
Yangs-pa-chan. ¢

Leaf 87. The story of AMRA-SKYONG-MA, a celebrated harlot at
Yangs-pa-chan. Leaf 90 to 92. ViMBAsArA’s amours with her—a son is
born, and sent afterwards to the kingto Rdjagriha—he is named GvyHON-
NuU-rJ16s-MED (the intrepid youth.)

Leaf 92. VimBasira commits adultery with the wife of a chief mer-
chant at Rdjagriha—the circumstances thereof—a son is born and sent
to him—he is called ‘ HtsHO-BYED-G'ZHON-NUS-G's08”. Leaf 94. The
education of the two natural sons of VimBasira. They wish to learn some
art or handicraft.—HJies-MED learns carpentry, and HTSHO-BYED
studies physic. The latter after having made great progress in his
art, goes to Rdo-Hjog (Sans. Taxashil, the Taxila of Ptolemy ?) to learn
there the opening of the cranium (Klad-pahi thod-pa hbyed-pahi dpyad,
a3y dvwredndsyy) from a celebrated plysician—his genius and great
abilities—several instances of his dexterity and learning, his integrity
and great experience in the art of physic. Leaf 104. He acquires great
renown by treating several diseases successfully :—is declared, at three

8
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different times, the prince of all the physicians, by the king of Magadha.
Leaf 107-108. Medical science :—his meeting with SHAkYA—his improve-
ment in curing the diseases both of the body and of the mind. '
Leaf 111 to 114. The disciples of SHAKYA are permitted to wear three
pieces of religious clothing of a dark red colour, for distinction’s sake :—what
gave occasion to that permission—instruction how to prepare those garments.
From leaf 114. Thestory of -Sa-6a-ma, a young girl from Champa,
married afterwards to the son of a chief officer at Shrivasti in Kosala.
Her modest and prudent conduct :—description of modest and: of impudent
women ; she is'represented as the model of modest, prudent, wise, frugal, and
in many respects accomplished women. Her mother’s enigmatical instruc-
tion to her with respect to her future conduct, when about 6 be married.

Leaf 124-125. Explication of those enigmatical terms. Her father-in- '

law expresses himself thiis: * Your mother has been wise in having given
you such enigmatical instructions, but you are more wise than she in hav-
ing understood and practised her enigmatical advice.”

Leaf 126. Sa-6A-MA is proclaimed the mother of Ri-pacs-#psiN and
the sister of GsAL-rGYAL, the kKing of Kosala. A Vihkar is founded in her
name ;—she is delivered of thirty-two eggs, from which thirty-two young
boys come forth :—their adventures—they are destroyed by the king of
Kosala, and their heads sent in a basket to Sa-ca-ma their mother.

Ledf 129t0131. SHAKYA’s lessons to the king of Kosala on that sﬁbject,
Sa-6a-Ma’s former moral and religious merits, as also the demerits of her
thirty-two sons, told and applied by SaA&yaA.

Leaf 133. The story of Ri-pacs-uco, an astrologer. His ill-grounded
prognostication—he becomes a disciple of SHiRYA—is convinced of the
absurdity of his astrological predictions.

Leaf 135. Sa-6a-MA at Shrdvasti invites and entertains SHAKYA with
his suite. Among other offerings she presents some pieces of cotton cloth;
for the monks and nuns (or male and female religious persons) to make
bathing clothes of them, since she had been informed that they bathed naked.
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Saigys at Yangs-pa-chan—recommends to his disciples to be clean in
their bedding and clothes, and to make a proper use of the offerings
made to them by their faithful followers or hearers. :

Leaf 141. They are ordered to keep clean mattrasses (or couches to
sit and lie on)—excesses in;—restrictions;—itch, leprosy—how to treat such
priests as are infected. by those diseases.

. Leaf 142. What sorts of religious garments are permitted by Saixva
to his disciples. Some of them wish to wear such and such garments, of
such and such colours: to wear turbans; others to go naked. SHZAkYA
tells them the impropriety and indecency of the latter and prohibits it
absolutely ; and, rebuking them, adds, that such a garb, or to go naked,
is the characteristic sign of a Mu-stegs-chan (Sans. Tirthika.)

Leaf 143t0 147. A moral tale on impudence; several prohibitions
respecting the dress of the priesthood ; gifts must be divided equally among
the priests—exceptions—many impostures committed.

Leuf 147 to 152. The story of two foolish old monks—how they were
deceived by a certain Ny£-p6AH (Sans. Upg-nanda) illustrated by a moral
tale characterising. the idiot and the dafty or impostor, leaf 153. Other
stories of UPA'NANDA’s imposture.

Leaf 162. The death of NYE-p6AH, (Sans. Upa-nanda.) His immense
riches. Measures taken by the king to secure for himself part of that treasure.
He renounces afterwards every pretension, hearing of Sufgva’s representa-
tion to him, made by KuN-peaH-vo, (Sans, A'nanda.) The whole substance
(thirty thousand sraxg or tola of gold,) was divided at first amongst the whole
body of priests at Shrdvasti, but afterwards the priests of all the six cities of
Central India, (as, of Stketbna, Vardnasi, Vaishali, Champa, and Rdjagrika)
having alleged their claims, were admitted all to share with them, leaf’ 164.
The ceremony with which it is divided, leaf 165. A moral tale on covetous-
ness, told by Suixva and applied to the above described NYE-pGAR.

Leaf 166. How to divide the effects of deceased religious persons,
several stories on the subject—intermixed with moral tales, mostly relating

to Shrdvasti.
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Leaf 185. Here ends the subject “ on the garbs or garments of the
religious persons” (Gos-kyi-Gzhi,) and follows that *“ on mats and spreading
cloths” (Sra-Brkyang.) '

Leaf 186. - Several religious persons after having passed the thr<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>